JOURNAL 
OF 
THE DEPARTMENT 
OF 


PALI 


VOLUME : TEN, 2000 





UNIVERSITY OF CALCUTTA 


сее (Џон ucd1- 19561 6 F440 


JOURNAL OF THE 
DEPARTMENT OF PALI 


VOLUME : TEN, 2000 


n 
45, 


Editor : BELA BHATTACHARYA 





UNIVERSITY OF CALCUTTA 


JOURNAL OF THE DEPARTMENT OF PALI 
UNIVERSITY OF CALCUTTA 


EDITORIAL BOARD 


Dr. Surabhi Banerjee 


Pro-Vice-Chancellor, Academic Affairs, Chairperson 
Dr. Bela Bhattacharya 
Dr. Manikuntala Haldar De 


Dr. Dhurjati Prasad De 
Secretary, Faculty Council for P G. Studies 
m Arts & Commerce 


G16 5 440 


CONTENTS 


Reminiscences of Late Professor Prabhash Chandra Majumdar 
Bela Bhattacharya 


Sad Dargana with Special Reference to Bauddha Dar$ana 
at a Glance 
Sukomal Chaudhuri 


Pali Grammar vis-a-vis Paninian Grammar 
S. C. Sarkar 


A Short History of Pali Studies in Bangladesh 
Dipankar Srijnan Barua 


Place of Laity in Early Buddhism 
Kshanika Saha 


The Significance of Lokayata in Pali 
Ramkrishna Bhattacharya 


The Moral Observances for the Laity as Depicted in an 
Early Abhidharma Text Preserved in Chinese 
Swati Ganguly 


Nature of Tatramajjhattatà Cetasika (Equanimuty) 
—A Beautiful Mental Factory 
Subhra Barua 


Buddhism in Contemporary Thailand 
Jayanti Chattopadhyay 


- 


The Vaidalyasutra · A Study 
Narendra Kumar Dash 


Snake—Bite and Its Remedy as Described їл Pali Literature 
Chittaranjan Patra 


Lotsaba Rin-chen Bzan Po and the Indian Sutra Texts 
Bandana Mukhopadhyay 


20 


32 


39 


47 


52 


56 


63 


66 


71 


EDITOR’S NOTE 


We, the faculty-members of the Department of Pali 
of the University of Calcutta, are very happy to 
publish this tenth volume of the Journal of the 
Department of Pali in 2000 The present volume 18 
dedicated to late Professor Prabhash Chandra Majumdar, 
Ex-Reader of Pah, University of Calcutta and Secretary, 
University Colleges of Arts and Commerce, University 
of Calcutta. He was a very popular teacher and an 
efficient administrator. 


This volume contains valuable articles from eminent 
scholars both in India and abroad. 


We take the opportunity here to “offer our sincere 
thanks and profound gratitude to our respected patrons 
for contributing their valuable papers 


We are indebted to the authorities of University 
of Calcutta for coming forward with their help to 
publish this volume in time and also thankful to 
Printing Centre to print and publish this volume 
quickly. 


Bela Bhattacharya 


Dedicated to 


Late Professor Prabhash Chandra Majumdar 


Ex-Reader of Pali, University of Calcutta and 
Secretary, University Colleges of Arts and Commerce 
University of Calcutta 





PROFESSOR PRABHASH CHANDRA MAJUMDAR 
Ex-Reader of Pali, University of Calcutta and 
Secretary, University Colleges of Arts and Commerce 
University of Calcutta 


f Reminiscences of 
Late Professor Prabhash Chandra Majumdar 


Bela Bhattacharya 


As I start writing a few words on Late Professor Prabhash Chandra 
Majumdar. reminiscences of those golden days when | had the privilege 
of studying under him as a student come back to my mind During the 
period between 1968 and 1970, 1 was a student in the Calcutta University 
in the Department of Pali At that time Professor Prabhash Chandra 
Majumdar used to teach us "A$okan Inscription” He was а very popular 
teacher amongst students and we never absented ourselves when he was 
to take his classes. He was, at that time, besides serving as a teacher, 
preoccupied in the administrative Job also as the Secretary of the University 
Colleges of Arts and Commerce, Calcutta University We often used to hear 
of his efficiency as an administrator too. I may in this connection add a 
few words on his very fine academic career He passed the M A 
Examination in Pali securing the top position from the Calcutta University 
in 1939 He served as a lecturer in the Maharaja Manindra chandra college 
ull 1958 Following this, he joined the Calcutta University where he became 
a reader in due course In his academic career he was honoured on several 
occasions The utle of Pali Sutta Visharad was obtained by him from the 
Bangiya Sansknta Siksha Parisad, Calcutta It'1s interesting to note, his 
activities were not confined to academic life only. He was a lover of sports 
which perhaps resulted in his joining the’ NCC wherein he earned the 
Lt Commander (Naval wing) р ' 


Не edited and published а Mahayana text entitled the “Maitreya 
Vyakarana” on the basis of the Gilgit Mss and Tibetan sources. He passed 
away during a short visit to Hardwar at an age of 58 оп, Ше 9^ November, 
1974 I remember how his premature death was mourned by his students, 
admirers and colleagues 


, 
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Sad Пагбапа with Special Reference to 
Bauddha DarSana at à Glance 


Sukomal Chaudhuri 


In the Загуадагбапазатргаћа of Madhavacarya sixteen Darganas have 
been dealt with in brief They are Сагуака, Bauddha. Jaina, Катапија, 
Madhava, Pasupata, Saiva, Ргагуабћућа, RaseSvara, Рӣпітуа, Nyaya, 
Vaisesika, Заткћуа, Yoga, Pürva-Mimàmsa, and UttaraMimàmsa or Vedanta 
Out of these sixteen, only six Darsanas became popular in the later period. 
But what are they? In the 3rd Karika of his Зад-Рагбапа-Затисауа, 
Hanribhadra Suri, the Jaina Pandita described the Sad Dargana as · Bauddha, 
Nyaya, Samkhya, Jaina, Vaigesika and Mimamsa. But in his Samkhya, both 
Samkhya and Рагаћјаја have been included and in his Mimamsi, both Pūrva- 
Mimamsa and Uttara-Mimamsà have been included As а resült in his Sad 
DarSana actually eight Dar$anas have been included In the first half of the 
13th century Jinadatta Suri in his “Viveka-Vilasa” and ın the middle of the 
same century Sri Кајабекћага Suri m his exposition of the Sad Пагбапа 
followed the same view of their predecessor Haribhadra Sun 


Most probably Sad Рагбапа Samuccaaya of Haribhadra Suri is, the 
earliest compilation of Darsana and therefrom the word "Sad Dar$ana" has 
become so popular among the Jainas Afterwards other Philosophical schools 
too accepted the tradition. But the, description or analysis of the Sad Dar$ana 
of Haribhadra Suri does not tally in toto with those of the later philosophical 
schools In the modern period by Sad Dar$ana is meant six Indian 
philosophies, vız Nyàya, Vai$esika. Samkhya, Рагаћјаја, Mimamsa and 
Vedanta Jaina and Buddhist Пагбапа are not included in these Sad 
Dar$anas In the Gurugita of Hayasirsa-Pafcaratra and Vi$ve$varatantra, 
Darganas of Gautama, Kanada, Kapila, Patafiyali, Jamin and Vyasa have 
been described as Sad Dar$ana Most probably when Buddhists and Jainas 
were driven out from Mid-India, after the downfall of the Maurya Empire, 
the later philosophers excluded the Buddhist and the Jaina philosophies from 
their Sad DarSana exposition 


Again, for reason not known to us, the Buddhists and the Jainas were 
labelled as NASTIKAS But in the Siddhanta-Kaumudi and some other texts 
the definition of Азика and Nàstika is given as follows “Asti paraloka 
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ityevam matir yasya sa dsttkah Nasti и matir yasya sa nastikah " That means 
those who believe in the Paraloka (the birth hereafter) are called Astkas, 
and those who do not believe are called Nàstikas But it а fact that both 
the Jamas and the Buddhists believe тл Paraloka, Karma and Karmaphala, 
in the same sense as the Astikas believe Yet they, те the Buddhists and 
the Jainas have been given an appellation of NASTIKA But why? Some 
others argued that they were called Nastikas as they did not believe in the 
existence of ISVARA (the Creator GOD) If it is so, then the Samkhya 
Рагќапа also becomes МазиКа-Рагбапа, as Maharsi Kapila did not believe 
in the existence of any Ivara (/évardsiddhe) Similarly, Isvara, the Creator 
has not been admitted in the Мипатза Dargana of Jarmini. Карпа admitted 
two permanent objects Prakriti and Ригива: Prakriti 15 inanimate ; but 
by its evolutation the entire universe has been formed So, this ргакпи 18 
the primal cause, having no cause of its own.' About Purusa Kapila says: 
Purusa is animate, but bereft of happiness and musery It has no change 
It is non-doer i e. 1t does not perform anything The universe 1s сше by 
Praknti only ‘ 


The Pataiijala DarSana of Patanjali ıs known as Yoga$astra It 1s closely 
related to the Sàmkhya Only difference lies in the fact that Kapila did not 
believe in the existence of а creator-God, but Patañjalı believed in the 
existence of an all powerful supreme God, the creator 


According to the Рагапјаја Dar$ana, one can attain emancipation by 
“Tattvajfiana” (knowledge about reality). Purusa or Луайпа 15 different from 
the material world. This knowledge 15 called Тапуајћапа. If Тацуајћапа 
arises, 1gnorance disappears It remains only as Cinmaya (true consciousness 
or knowledge, an epithet of the Supreme Being) This is known as Katvalya 
or Mukn. | 


Rsi Kanada is the founder of the Vai$esika philosophy As Kapila 
believes that only Purusa and Prakriti are permanent, Kanada believes in 
the permanent existence of nine matters, viz water, air, soil еіс Undoubtedly 
Vaisesikas believe in the existence of Jivatma and Paramatma, but they have 
no faith in a supreme God · 


The Philosophy of Gotama ıs known as Nyàya DarSana or Gotama 
агбапа or АКзарада Darsana. Like Ше Vaisesikas, Gotama also believed 
in the existence of Рагатапи.. Nyayadar$ana of Gotama is purely logic 
(TarkaSastra) It consists of 16 Angas like Pramàna, Prameya, Siddhànta etc 


Buddhist philosophy has got some affinity with the above Darganas 
like Nyaya, Уаќезка ек Both groups of philosophies believe that the 


| Mile malabhavaéd amülam mülam it-Sámkhyapravacana, Капка 67 
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Sattvas take different births according to Шеп Капта-рћаја Both believe 
that birth means suffering and if Бий ceases one attains emancipation But 
unlike others the Buddha was a NiriSvaravàdin (one having no belief т 
the existence of any permanent supreme God as the creator) If Gotama 
and Kanada are accepted as Niri$varavadin, then their remains no difference 
between the Buddhist and the nón-Buddhist systems so far as the major 
problems are concerned 


The philosophy of Maharsi Јаптіт 15 known as Mimamsa-DarSana or 
Jaimini-Dargana It gives emphasis on the efficacy of Ката So this 
philosophy 1$ otherwise called Karma-Mimamsa Jamin: has tried his best 
to prove that the Veda 1s eternal (Nitya) and he has accepted the Karmakanda 
like Sacrifice etc. Still the same Мипатьа-ОагЗапа 1s nothing but a Nastikya- 
Daráana The ancient Mimamsakas have openly denied the existence of any 
eternal God They say that the Veda 1s Apauruseya, but there is no direct 
proof about the fact (pratyaksa-pramanabhavat). The Mimamsa-Datsana 15 
too subtle to realise So this has been discussed in many authentic treatises 
like Jarmini Sütra, Savara Bhasya, Vartika of Kumarila Bhatta, Маубкћатаја 
of Somanatha, Sastradipika of Parthasarathi, Mimamsa-nyaya-viveka of 
Bhavanatha Mitra, Nyayavali Didhiti of Raghavananda, Nyayamala-Vistara 
of Madhavacarya etc 


The founder of the Vedanta 1s Vadarayana Vyasa Mīmāmsa 15 Karma- 
Mimamsa, whereas Vedanta 15 Brahma-Mimamsa For that reason, the 
philosophy of Jaimini 1s otherwise called Purva-Mimamsa and the philosophy 
of Vedanta is called Uttara-Mimamsa From whom there 15 the origin, 
duration and decay of the universe, he 1s Brahman. These three characteristics 
of the univese, material or immaterial, are common in Buddhist philosophy 
also The basic idea and motive of the founders of the Sad DarSana are 
more or less the same There 15 no doubt that various paths have been 
contemplated by the great seers of the Sad Darsana But their, outlook was 
to reach the same goal either to be united with the supreme Brahman 
or to get emancipation from the worldly sufferings The late Aksoy Kumar 
Datta, therefore, after describing the Sad Dar$ana, concludes as follows 


“None of the founders of the Sad DarSana has. however, directly 
believed in the existence of a Creator-God The Samkhya is purely 
Nastika doctrine of Kapila Patanjali believes in the existence of 
God, but not as the Creator According to Gotama and Kanada. 
Paramanu 15 Nitya, but not created by anybody The ancient 
Mimamsakas have very positively denied the existence of God 
The Vedantins on the othe: hand, say that the universe has по! 
been created , и 15 nothing but an imagination So the question 
of a "Creator" does not arise 
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According to СагуаКа. there is по permanent Soul Everything ends 
at death The question of tebiith does not апче So one should enjoy this 
Ше adopting any means. good or bad Because. after the end ‘of this Ле, 
there will be none to enjoy the fruits of Karma committed in this life 


Apart from these six kinds of philosophies, there originated some new 
philosophies They are Катапија Darsana, Pürnaprájiia Darsana, Pratyabhijria 
Darśana, Sarva Рагбапа, Ramegvara Daisana; Nakuliga Pasupata Darana; 
Arhata Darśana, and the hke. 


Уазпауа Darsana From Ramanju down to Ballabhāchārya all the 
great Асйгуаз of Vaisnavism have propagated that emancipation 15 the goal 
and devotion or Bhakti 1s the means to achieve that Bhakti 15 Upaya and 
Мики ıs Upeya. But according to Bengal Vaisnavism Bhakti 15 Upeya 
(ultimate goal) and not Upaya (means) Because a devotee wants both Јлапа 
and Bhdva Bhava anses out of Jñana After feelings one gets attached to 
the objects But if the objects (visaya) are not realised a devotee's mind 
becomes agitated with grief, anxiety and dissatisfaction’ The advaitavadins 
are happy with Јпапа, but the followers of love or devotion are not nappy 
if the inevitable fruit of Уанлауартапа 15 not achieved 


Buddhist Philosophy Accoding to Buddhist Philosophy, the Ultimate 
Truth is of four kinds, viz Mind, Mental concomitants, Matter and Nirvana 
Buddha has classified Mind (=citta) into 89 groups, Mental factors (=Caitasika) 
into 52 divisions, Matter (=Rupa) into 28 divisions and Nirvana ts deathless 
(=accutam), absolutely endless (=accantarh), non-conditioned (=asankhatam) 
and incomparable (=anuttaram) Nirvana 1s the ultimate goal in Buddhism 
Desire is the cause of all sufferings and the final departure from desire or 
craving 15 Nirvana That means final cessation of suffering is Nirvana. 


To achieve Nirvana seven kinds of purification (=visuddh1) is essential, 
viz. (1) purification of bodily and vocal actions (=silavisuddhi). (2) 
purification of mind (=cittavisuddhi), (3) purification of views 
(-ditthivisuddhi), (4) purification of overcoming doubts (=капкћа; 
uttaranavisuddhi). (5) purification of knowledge and vision regarding Path 
and Not-path, (maggamaggafanadassana-visuddhi), (6) punfication of 
knowledge and vision regarding Path-progress ` (=рапрада-ћападазапа- 
visuddhi) and (7) Purification of Knowledge and Vision (=Ninadassana- 
узи АВ!) 


D 


Silavisuddhi . In the journey towards realising Nirvana the first step 
15 the regulating one's hfe by controlling bodily and vocal actions 
Restraining the bodily and vocal deeds 15 the- foundation of Nuvana Plain 
living with good: conduct Is ће best way to achieve purity . and luxurious 
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living 1$ the great hindrance to that Too much of luxurious living is 
responsible in generating bad conduct in one's life , If one connot purify 
one’s conduct one cannot proceed in the path of Nuvana 


Cutavisuddht In the journey towards Nirvana the second step is the 
purification of mind Mind is to be fieed from five hindrances, viz sensuous 
desire (=kamacchanda). 1ll-will (=vyapada). sloth and torpor (=thinamiddha), 
restlessness .and scruples (=uddhacca-kukkucca) and sceptical doubt 
(=vicikicchaé) A purified mind becomes competent to realise Ргајпа 


Duthivisuddhi By purifiying his conduct and mind, а Yogin tries to 
purify his views Through meditation he realises that there 15 no "T" or "Soul" 
in the five aggregates (1.е Rupa, Vedana, батуйа, Samskara and Viana 
which constitute our Ше) He further realises that mind 15 not matter and 
matter 1s not mind One is different from the other But a being is the 
combinatin of Mind and Matter, otherwise called Name and Form A lame 
man and a blind man can smoothly proceed if they are united. Similarly 
the united force of Mind and Matter generates a ‘Being’, and there 15 no 
third force like soul, Pudgala, Deva or Brahma In this way one should 
purify one's views 


г Kankha-utturana visuddhi . А Yogi now tries to find out the cause 
of this Nàma-rüpa (Mind and Matter) and realises that everything and even 
he himself have been constituted by some cause (=karana-sambhita) The 
present Nama-rüpa is the result of the previous or past cause Avidya, Trsna 
and Upadana of the past are responsible as mother, Karma of the past 18 
like a father and nutriment as the nurse The combination of these gives 
birth to the present Nama-riipa And Avidyà etc. five causes of the present 
will give birth to the future Nama-rüpa. To overcome the Hetus of the past, 
present and future is known as Kankhauttarana-visuddhi 


Maggamagga-iignudassanavisuddht When а Yogin gains knowledge 
and overcomes the doubts about the Namariipa of the past, present and future, 
he then meditates for achieving the ten kinds of Vipassana knowledge He 
realises the characteristics of Nàma-rüpa as Апиуа (=1mpermanent), Dukkha 
(as subject to suffering) and Anatta (=not-self) and that Nàma-rüpa is subject 
to decay, change, dreadfulness, bondage and essencelessness He realises 
that life 1$ a mere flowing, a continuous undivided movement He finds 
no genuine happiness, for every form of pleasure 1s only a prelude to pain 
What is transient is painful, and where change and sorrow prevail there 
cannot be a permanent ego or soul The arising and passing away of 
conditioned things become very conspicuous to him As he ts thus absorbed 
in meditation he witnesses an aura emanating from his body as a result 
of his keen insight He experiences also an unprecedented Joy. happiness 
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and quietude His religious. fervour increases. his mindfulness strengthens 
and his wisdom преп5 Labouring under the misconception that he has 
attained Samthood, chiefly owing to the presence of aura ес. he yearns 
for this state of mind But when he meditates further he tealises that these 
are nothing but temptations only and they are impediments to Insight and 
that he has not really attained Sainthood Accordingly he endeavours to 
distingürish between the right and wrong path (Maggamagganànadassana- 
Visuddhi) This is called Visuddhs (= purity) as it clears up the misconception 
as regards the right path He understands "This 18 the right path, Apt 18 
the wrong path” ! 


Paupadananadassana-visuddhi ` This 15 Һе sixth punty "This term 1s 
collectively applied to the mne kinds of Insight beginning with the 
knowledge as regards the arising and passing away of conditioned things 
(Одауа-ууауа-йапа) ; | 


(a) Udayavvaya fiana—Knowledge with regard to the arising and 
passing away of conditioned things ; 


(b) Bhangafana—Knowledge шал regard to the desno of 
conditioned things 


(c) Bhaya-fána—Knowledge of dissolving things as fearful. 
(d) Adinava-fiana—Knowledge of fearful things as baneful 
(e) Nibbeda-fiana—Knowledge of baneful things as disgusting. 


(f) Mumukkha-nana—Knowledge as regards the wish to escape from 
those baneful things 


(g) Patisankha-fana—Knowledge of reflecting contemplation It 1s the 
recontemplation of conditioned things in order to find out the means 
to escape therefrom. 


(h) Sankharupekkha-nàna—Knowledge of equanimity towards 
conditioned things 


(0) Anuloma-üana—Knowledge of adaptation. It 15 Ше ‘adaptation 
knowledge’ gained by perfecting the foregoing nine kinds of 
Insight It 1$ so called because it conforms itself to the 37 factors 
of Enlightenment = (bodhipakkhiya dhammà) and qualifies the 
aspirant for the highter path 


Néanadaysana-visuddht The Апшота Nana 15 immediately followed 
by Gotrabhu-fiana "Knowledge of overcoming the worldly lineage” This 
particular knowledge 1$ neither included in the “Рапрада-папаЧазвапа- 
visuddhi” nor in the “Ndnadassana-visuddhi” This 15 гаће a knowledge 
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between these two Visuddhis The object of this бопабћи-ћапа is Nibbana. 
but the actual realization of Nibbana by the eradication of passions occurs 
at the Path thought-moment that immediately tollows In one hand at the 
initial stage the СопаБћи-йапа crosses the lower stages of Insight. on the 
other hand it develops the higher stages of Insight Immediately after the 
Gotrabhu thought-moment there arises the path-thought-moment of the 
Sotapanna. It 15 at.this stage that one comprehends the Truth of Suffering, 
eradicates craving, the cause of suffering, and actually realises Nibbana for 
the first time in his life. The eight factors that constitute the Noble Path 
are also fully developed at this stage. This stage is known as Зогараш- 
magga. ‘Sota’ here means the stream that leads to Nibbana and “Арай” 
means entering for the first time It is called ‘Magga’ because it arises, 
destroying all passions The Зогараш-тараа 1s followed by Sakadágami- 
magga, Anagami-magga and Arahatta-magga. respectively. 


As a rule, after each of the four stages of Sainthood (Sotàpatti etc ) 
one reflects on the Path and Fruit one has attained, on the Nibbàna one 
has realized, on the defilements one has destroyed, and in the case of the 
first three stages, on the defilements one has yet to destroy An Arahant 
who has no more defilements to destroy knows that he is delivered. ...This 
Is In brief the essence of the Buddha's Philosophy. 
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Pali Grammar vis-a-vis Paninian Grammar 


S. C. Sarkar 


The Indo Aryan languages are broadly categorised under thiee penods 
the age of the old Indo Aryan (1500 BC to 600 B.C) , the age of the 
middle Indo Aryan language (600 BC. to 1200 AD) and the age of the 
New Indian Aryan (starting from 1200 А D -continuing) To the first group 
belong the languages of the Vedas, Classical Sanskrit of Panini, Epic- 
Sanskrit : to the second group are ennmerated pali, Inscriptional Prakrts, 
Prakrts used in dramas, Jaina Prakrts and others dialects The third group 
covers all the modein languages or vernuculars of India. 


Our discussion 1s restricted to the comparative aspects of the classical 
Sanskrit Grammar of Panini and Pali Grammar, specially of Kaccayana Pali 
and Sanskrit for belonging to different periods have their respective 
characteristics which are chiefly reflected 1n their grammatical compositions 
Naturally a comparative study on them 15 very interesting to the students 
of Indology and Indian linguistics. Here for Sanskrit we surely take of the 
Grammar of Panini who formulated eight adhyayas of the sütras tn his 
treatise Astadhyayi-Sütra 


For Pali we have to think of three schools of Pali Grammar viz 
Kaccáyana, Moggallana and Заддати Kaccáyana being the oldest of the 
Grammarians we are to give stress on it when we make comparative Studies 
of Sanskrit and Pali Grammar. One thing to mention here is that the tradition 
of Indian Grammatical treatises started from the days of the Veda, specially 
with the Sadanga division of the Vedas It got culminated in Sanskrit 
Grammar of Panini who prepared his sütras divided into eight chapters 
(Astadhyayi Sūtra). If you can look beak to the history of Indian vyakarans 
it 15 very difficult to ascertain any fix date to the origin of vyakarana astra, 
but it 1s more or less certain that it has grown up following a tradition 
It may be conjectured that the Vyakarana Sastra might have developed before 
the introduction of the Радараша The Vedanga treatment approves of the 
earliest existence of Vyakarana-Sistra 


The Mahabhasya defining vyakarans states ‘Муакпуаіе anena its 
vyákaranam' (Mahabhasya, Anhika, 1, УагКа 12) It 15 a fact that the 
vyakaranasastra were composed by different personalities from а very old- 
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age These schools of grammarians may be categonsed under two heads 

(A) Pre-Paniniaan and (B) Post-Paninian The Vyakaranas by Indra, Vayu, 
Вћагадуаја, Puskarasadi, Кабуара, Gargya, Saktayana, Sphotayàna and 
others school be included under group-A and in Group-B we count the 
schools of Sarvavarma, Candragomin, Bhojadeva, Hemacandra, Bopadeva, 
Kramadisvara, Padmanabh and Others Of these grammanans the grammar 
of Katantra deserves special mention 


Panini in preparing his text Astadhyayi Sutra, definitely had taken the 
help of his predecessor grammarians. Likewise the Post-Paninian grammanians 
were indebted to Paninian But Post-paninian grammarians like Katantra 1s 
traditionally supposed to be influenced by Aindra school of vyakarana and 
it is believed by A.C. Burnell that the Katantra Vyakarana ıs a result of 
the Aindra school of Sanskrit Grammar This Aindra shcool was earlier than 
that of Panini It was definitely popular one but Panini’s grammar reached 
the perfection ш sütras divided into eight chapters His grammar was 
accepted as a standard grammar of Sanskrit. 


As to Pali grammar, without hesitation, it may be admitted that Pali 
grammarians were deeply indebted to Sanskrit grammarians Kaccayana, the 
oldest of the Pali grammanans, in the Sandhi-kappa or section of euphony 
in the sutra ‘Рагазатаййа-рауоре’ very clearly admits his indebtedness to 
the earlier Sanskrit grammarians There in the sutta is enjoined that the 
techinal terms or definition of grammatical words which are not defined 
or dealt with ın his grammar should be taken in the identical meaning in 
which they are used 1n Sanskrit grammars of Panini and others. For Example 
the terms like 'akkhara' 'aghosa' ‘and ghosa', ‘ajjattani’, ‘attanopada’, 
'apadana', 'abbhasa', 'avyayibhava', ‘agama’, ‘adesa’ 'vibhássa' etc. are 
used in Pali Grammar though these terms are not either defined or explained 
in Kaccayan's Vimalavuddhi in his ‘Nyasa’ of Kaccayan's Vyakarana, while 
explaining the sutta ‘Рагаѕатайпа payoge’ specifically intensify Рагавагпаппа 
nama ghosaghosa lopa savanna-samasa-samyoga linga pada-nipatopasagga- 
paccayadayo’. Thus т the samasavidhi, kaccayana's rule Матапат samaso 
yuttattho is really an echo of the definition of samasa of Mahabhasya 
Moreover it shows direct inheritance from Katantra vyakarana where samasa 
or compound has been defined as ‘namanam samaso yuktarthah’ (11-5.1) 


{In explaining karaka Ше Kaccayana-vannana refers to àdi-mangala, 
madhymangala and antyamangala in the chronology of sütra It is also taken 
from the Sanskrit grammar of Panini—Vrddhradaic (1.11, II 4 143) 
sivasamaristasya kare, (Ш. 468) for adi, madhy and antya mangala had in 
the view of Кассауапа, cf akkharapadi suttanta adimangalamuccate 
Bhuvadimangalam majhe manvadi antamangalam | 
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A critical observation of Pali vyakarana will point out that it had great 
relation with the УуаКагапа of Katantra Actually many of Кагашга suttas 
tally with the suttas of Кассйуапа or Katyayana Besides Kaccayana there 
are other two schools of Pali grammar viz Moggallana school and Saddaniti 
In Moggallana’s vyakarana the impact of Katantra and Candragomun are 
traced more vividly than that of Sanskrit grammar of Panini. On the other 
hand the Saddaniti school represents the model of Sanskrit Grammar in 
explaining suttas and terms It 1s vivid in the divisions of the grammatical 
terms in Padamala, Dhatumala and Suttamala 


Now it is pertinent io give а brief account of the history of Pali 
grammar. The tradition claims, the earliest composer of Pali-vyakarana was 
Маћакассауапа, the great disciple of Buddha. He was alive at the life time 
of Buddha. But there 1s dispute regarding the actual authorship of Кассауала 
vyakarana purely on ground of historical factualism. There were other two 
vyükaranas viz Bodhisatta vyakarana and Sabbagunalankara ууйКагапа 
Unfortunately these two vyakaranas are not in extant now The another name 
of Кассауала vyakarana is Susandhikappa. This title 1s given after title of 
the first chapter of viz. Sandhikappa Mahakaccayana, a disciple of Buddha, 
was the first initiator of the first grammar who on the advice of Buddha 
wrote the first sutta of Kaccayana's vyakarana viz attho akkharasajfifiato 
It was a possibility Mahakaccáyana wrote this first Sutta and following him 
a school in the name of Kaccayana grew up in later period’ and some 
Kaccayana embellished the grammar of Маћакассауала and gave the 
complete shape to it at a very late period and Burnell thinks it might have 
reached the 4th cent AD Я 


However Кассауапа may be treated as а gotta-name and the authors 
of the vyakarana stood for the school That the format of Paniman grammar 
is also evinced in this grammar The Suttas of the Pali grammar was of 
Kaccayana, Уни by Samghanandi, Payogo by Brahmadatta and Nyasa Бу 
Vimalabuddhi That the first initiator of this grammar was Маћакассауапа 
has been traditionally attested by the Pal: Anguttaranikaya (vol I. 24) That 
the Sandhikappa was written by Маһакассауапа 15 recorded in the 
Anguttaranikaya—Mahiakaccayano thero pubbapatthana-vasena Кассауапа 
pakaranam samghamajjhe раказез If we accept this tradition the date of 
Kaccayana vyakarana may be limited to the 6th century B C. which 1$ more 
or less absurd i : 


The first Pali vyakarana, which is supposed to be transmutted orally 
from Маһакассауапа might have taken a long time, say 400 years, to get 
a complete form in the Ist century B C. It 15 very interesting to note that 
Мапакассауапа was not known to the great commentator Buddhaghosa, as 
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he did not mention his name in his commentary So this МараКассауапа 
might be a different from Кассдуапа who was the author of Рап Vyàkarana 
Some scholars opine this Кассауапа was identical with Vartrkakara Катуауапа, 
ot Panini Уагагис! who was one of the Nine jewels at the time ot king 
Vikramaditya 1s also identified. with Кассауапа for the reason that both 
the Магикакага and Уагагис: belonged to the ancient Aindra School of 
Sansknt grammar If we identify Kaccayana with Vararuci, his date 15 Sth 
century A D. 


Further the mention of Upagupta and Devanam Piyatissa in the sutta 
fat Ut may assist us to ascertain that he cannot be earlier than Asoka 
The latest period as to the complete Kaccáyana Ууакагапа 15 the 7th century 
A.D. because in this text we find the impression of Kasikavrtti (a tika on 
Panini Sutta) which was worked out in the 7th century A.D. 


From a critical Survey of the Sutta of Kaccayana and Katantra it 1s 
revealed that Pali grammar was greatly influenced by Katantra ууаКагапа 
of Sarvavarmà (Ist century AD) The classification of the Suttas and 
Prakaranavibhaga tally with each other. As for example Sarvavarma divided 
his text in four prakarnanas viz. Sandhi, Nama, Akhyata and Krt The total 
number of suttas 15 1450 Кассауап 5 Grammar similarly ıs divided into 
four kappas viz. Sandhi, Nama, Akkhata and kibbidhana consisting of 675 
or 710 suttas. 


In the Nàma-kappa of Kaccayana, besides Nouns and pronouns are dealt 
with the various aspects of Karaka, Samása and Taddhita The Џпаф section 
1s discussed in the Kibbidhanakappa. In the treatment of section, Kaccayana 
strictly adheres to the division of Кагашга Vyakarana. Section and sub- 
sections in Kaccayana ıs titled as kappa and kanda respectively as against 
Pakarana and Рада of Katantra. The number of the sub-section does not 
always tally with Katantra for example Sandhikappa has five kandas as 
against six of Katantra. The sixth pada of Katantra deals with 
karmapravacaniya, the particles ‘Ca’, ‘Va’, the upasargas like ‘Pra’ ‘Para’ 
Ni which are discussed in a sub-section of Кассауапа. 


Кассауапа'5 Namakappa consists of 8 kandas as against 7 padas of 
Katantra 


Akkhata kappa of Kaccayans 15 4 in number while it 15 8 in Katantra. 


Kibbidhána kappa of Кассауапа tallies with Katantra's sub-section or 
Pada of Katantra: Both of them possess 6 sub-sections If we turn our 
attention to the body of the sütras we will be astonished to see their 
similarity Some of them are noted below in a tabular form 
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Katantra Sutta Кассауапа Sutta 


Те Уа gah Райса Райса Райса] 1 10 | Vagga-Pafica-paficaso mata! | 7 


Varge tadvargapaficamam val 4 1,6 | Vaggantam va vagge 


Amantnte sı sam buddhih IJ 15 | Alapane sı gasaaññol 6 5.3 
Bahubrihau I 1 35 Bahubbihimhi ca П 3 7 
Dvandsthacca П. 132 Dvandatthà va П 35 

Yena và kriyate tat Кагапат И 4 12 | Yena va kayrrate tam karanam II. 6 9 
Namna samáso yuktarthah H 5.1. | Namanam затазо yuttattho 

Trtiya sahayoge П 4 19 Sahadiyoge Ca II 3 17 


Atha parasmaipadàni Ш 11 Atha pubbani vibhattinam ca 
parassapadani HI 1 1 





From the given table it 1$ clear that borrowing from Katantra-vyakarana 
15 a very marked one т Kaccáyana Vyakarana 


Now we may turn our attention to the Sanskrit grammar of Panini ге 
Astádhyayi-Sütra to know how much Кассауапа is indebted to him те 
Panini 


Panini’s composition i.e Astadhyayi Sütra from its name it is clear 
that he divided his grammatical Sütras in eight adhyayas or chapters Each 
of these Adhyaya is again divided into four sub-sections Kaccayana’s 
grammar is divided into 4 kappas or chapters only 

Astadhyayi-siitra of Panini starts with Pratyahara siitras 57994, 31$, 
43%, 4 45, 54440, 4, ZA This Pratyáhara-Sütras are wanting both in 
Katantra and Kaccáyana Vyakarana The Ist chapter of Kaccayana does not 
also deal with the technical terms like 3%, (ааъ) а, (50165148), md, 
(Зале лае), aga MRDA 215574) It is equally absent in 
Katantra-vyàkarana 

The Sandhi Kappa 18 also different from that of Sanskrit grammar of 
Pànim The modes of euphony ın Pali are of three types viz (9191, ФЕТА 
апа WN, те the Sandhis аге done by elision injunction, and augmentation 
of letters 

Example of Гора 51 + ЗСЯ = Cattürome 


(Sutta Sara sare lopam) 
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Example of àdeía Я4ЯЯ + $3 = IAAI 

(EAIN 2108) 

Example of agama $ ЖА + 24 = фита 
APRA + $4 = Uf 
ле! + Зи: = чути 

[ 56: хачи DII ] 


Thus the Sandhis are simplified through these modes which operate 
in all types of Sandhis in Pali viz. Vowel Sandhi, Consonant Sandhi and 
Niggahita Sandhi. In the Consnantal sandhi, the consonant letters at the final 
position are dropped and converted into vowel letters as Pali does not admits 
any consonantal ending of a word. As there is no visargah in Pali. No 
Visarga Sandhi is available in Pali. Only m SY34 which is known аз 
Niggahita in Pali is preserved in Pali and the Sandhi with vowel or consonant 
with Niggahita as the final letter is termed as Niggahita Sandhi. In Pali, 
Sandhi is not always compulsory as it 1s mandatory in cases of compound, 
m one word, in a combination with prefix etc. Я %и ӘЛ (кол 


Terai ясна в Fe yis A oa Reser 


Further we find impact of some linguistic and philological phenomenon 
like Assimilation, Anaptyxis in euphony of Pali Example, which are = 


ЗОБ against Sanskrit RIS, (8 + зе) ААТ against skt 470416 1 


The Namakappa in Kaccayana’s grammar has 8 chapters. The first five 
Kandas deal with linga, vibhatti, nama and загуапата etc. the 6th kanda 
deals with karaka and the 7th with samása. As there are no rigid restriction 
in using a Atmanepada (medial) and Parasmaipada verbs 1n Pali, Atmanepada 
and Parsmaipadi-vidhanas are absent in Pali But as a rule Pali follows the 
structure of Sanskrit grammar. All things relating to verbs and verbal forms 
are discussed in the Akkhata Kappa in Кассауапа 5 grammar. In absence 
of any rule guiding “ҮНЭ MAAR verbs there are no rules like f- 
satel све, зае «feros raa, 555, (ame staf), Сам: 
But there 15 one Sutta where the WW?" 1s accepted in Kaccayana, but 
it 15 not mandatory in use. The rule “ХОЧ #9977 simply states 
the SIN or medial verbs are used as УСМ or active verbs the 
examples are 5, ABS for 65 for Ф41405 ASS for TSS , Fors 
for 45005 | 


14 JOURNAL OF THE 


The rules enjoining ЗИЧЯЯИ in Кассауапа’ѕ grammar are ЗҮСНЭ Ч 
BIA 5 4408 (TEMS FA) and ЭНАС С4--9 555, ATG) 


In Namadhatu also “МСОЧӨЙ! verbs are used as against Sansknt in the 


case of ARORA “ПБ УИ for #15109 | In the section of Kara-ka 
Kaccayana's grammar shows a tendency to simplification of the Middle Indic 
language The long sütras of sanskrit are very often split up with new rules 
_ for a better comprehension of the meaning In declension, the 3rd and 5th 
case-endings coincides in plural number. In feminine declensions of the 
nouns the third case-ending to the 7th case-endings are identical in singular 
number. The fourth case-endings concides with the sixth case ending as 
a result the dative is lost, though in some cases the use of Dative is never 
denied as in the illustration saggaya gacchati, kim Кагапат patubbhavaya, 
labhama mayam bhavantam dassanaya 





As to the number, Pali does not possess the dual number But the uses 
in the meaning of dual are not also wanting as in ‘dve’, 'duve', ubho or 
1n a compound like candimasuriyanam That the pali grammar of Кассауапа 
has imitated the norms of Panini is also revealed in various suttas 
determining cases and case-endings This is shown in the following 
comparative table 


эй снимке (1.4 28) сад MAAAR (1.6 4) 
стан Ч 01320) стати На š (IL6.21) 


5% remis (1113) ЖЭ 55% (П 6.23) 
Sai ARN (13 18) РИКА 2451 (H 6 25) 
9 fem (1132) FMA 40854) (16.27) 
PARTS ACA (11.3 5) зе ATANI (II 3 28) 





Sometimes Kaccayana introduces a new word in the sutta though it 
conveys the identical meaning of the Sanskrit grammar. Let us clarify the 
statement. Panini’s магика “141 SA ся Медија, is retained in 
Kaccayana by the sutta arocanatthe “СОНСЧ The pali word comed here 
is árocanatthe ie in the sense of placing something the dative case takes 


place WAPNA cat SFA, compare, IME facea | 
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Similaily the 45$ Sata ТАСТ 84409 57 has been preserved 
in Kaccüyana's grammar slightly with different word as in Wi ANA 
ЭМ Ч Example. SPA 400537, SPA Feira api мој Here 
we must point out that the word suffix Vi stands both for WA (4 in рай) 
and We of Sanskrit. as there is по mandatory rule in the use of these 
gerundial suffix like Sanskrit 

In compound or Samasa also Pali grammar avoids the complicated 
definitions of the Samasa The rule for samasa in Кассӣуапа ıs ГАС JETA 
as against ЯЯ $ ЭМГ š of Sanskrit In Sansknt the AIN has been explained 
on account of ASAT, ага, «ан 55, But capability of being a 
Ѕатаӣѕа is simply explained with the word 48041 In Kalapa уудкагапа the 
simple way of stating a затаза has been illustruted in the sutta «SIS ИСА! 
gees which is echoed in Рап Sutta also. The technicalities of AAFS] 


or SCPE and AMSAT! are not explained in the Капказ or Уши of 
Kaccayana to make ‘easy to the readers 


According to Pali grammar Samisas are of six types , За РА, SARA 
pu, fie, 454 and за В , while it is of four kinds in Paninian grammar ` 


пареи š BS | aca š GAPS 2566 84 š edle чер esc 
fora са 4 Ч 2 aft and ВО HIA- are taken under веб ФА 
Fay | 


The word 2 СЧ г here helps us to enumarate the number of samasa 
as six. This has been explained in the sloka HA Hous (апт?) feet ATAI 
MSU See Wer | раса ке Мона š 5804-0881! (атетој ва, раче, 
89198, $53, бај, quoe) 

The Samasanta vidhis are also traced in Кассауала 5 grammar by which 
the various compounded words take different suffixes like $, $, W but in 
some cases they difter from those of Sanskrit The Кассауала sutta states 
SSAA ACB] Here the last vowel letter of а samasanta changed 
to WH is Ман 4191 = СИ А10, (the impact of Sanskrit Sūtra ter? Яу95 
15 clearly discerned here) , the word $f in the Pali sutta approves of the 
use of СЯ besides MAIC as aternative form Such alternative 15 never 
attested in Sanskrit grammar of Panini. 


The Akhyatakinda or the section of verb also requires some observations 
Pali has only two numbers instead of three of Sanskrit The declension also 
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preserves only two numbers те singular & plural in Рап The Sanskrit in 
present indicative 15 known as уапатапа kiriyá ш Pali. GIG as Райсаш: 
AG as Parokkha (Past perfect). 0 as Parokkhatite, 5| 8 as ajJattani. #6 as 
Bhavissati, {9116 as Sattami Both the medial and active verbs even 


retained in Pali. the active verbs very often replace the medial verbs. that 
is, restriction as to the use of medials are not rigid one 


The interesting point to note here that the senses of past tense may 
be covered by Арацапт an aorist verb only Here also tendecy of simplifying 
the verbs 1s noticed in Pali grammar. 


The concluding section 16, Kibbidhana Kappa also requires much 
attention for a comparative discussion on the Sanskrit and Pali grammars 
We, therefore. select some of the Krdanta words like gerund, infinitive, 
participles. desiderative. passive and causative 

The gerund denotes the incomplete sense of a verb in the sense of 
having done, having gone etc The rule formulating gerund 15 4 01 PZF 
рч GA WI 411 In Sanskrit the suffixes added to the root or verbal forms 
аге 15 and 50211 In Рап suffix Wi and Я are respectively added to the root 
or verbal form, e g. gam + іма = gantva, su + (ма = sutva , ya suffix which 
stands for Sanskrit #73 1s used to the root or verbal forms In Sanskrit 20 
is used 1f the verb 1s preceded by ап upasarga, and I is used to a verb 
without an upasarga But in Pali grammar there is no rigid m the use of 


? 


‘ya’ and чуд те, both ya and гуа suffixes are used in the verbs having 
and not having prefixes So we have froms like adaya, adatva 


па + ya = janiya, ña + (уй = паса ; on the other hand (уа may be 
used even being preceded by a prefix — 4-gantva besides Агата. 


Besides the usual sanskrit suffixes. 1n Pali other additional suffixes like 
(мапа. tüna are used to denote gerund These suffixes are inherited from 
the Vedic grammar where we find tvana suffix. The Кагашга vyakarana 


also does not possess these suffixes as ıt is observed fiom the Sutta 
фе ас: 28101 Чи! 
The infinitive is also has some additional suffixes like 1504, YTA, Oa 


in addition to the suffix $$ (YYA of Sanskrit). These suffixes are also taken 
from the Vedic language where we find (4, 048 suffixes eg 9С 


There 15 no use of 5 0 and ИРИ in Рап In the Vedic language 
the singular number of 4% takes 5 Suffix es Нами Секоја 41319) In pali 


it has been preserved in ayattan? forms The “А” augmentation in а verbal 
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from of 5176 and 519 15 optional Рап follows here the vedic principle So 
we find Agami, gamı, abhavà, abhavü In е the form like АСЯ (Ist 
plu) may be compared with Б (Ва X 1648) The roots are classified 
In ten groups or ganas in Sanskrit fowweiqe—emguti wei s 
ЗИ СН 5 ИЙЭ exif Greet PAIX $ In pali ganas are seven only, 
emit x«t and ФИН are included in ЧИ group 


The causative verbs ог ГЇН (Фа of Sansknt known as ЗЕЯ | 


fers fea or causative verbs are both Parsmaipada and Atmanepada but 





in рай only Parasmaipada verbs are used with the additions of the suffixes 
(са, 58, “1091, HAY, e g BLAS, АСИ, PIS 14195, as against Sanskrit 
ЗГБ, $175 froms are available in the verbs like ЗАЛЕ | 


Passive form which is used in Atmanepada in skt. may be used in 
Parasmaipada ın Pali besides ће Atamanepada form So we find both the 
forms dissati and dissate in Pali Intensive verbs likewise only айти 
Parsmaipada. So we have сапкатан daddallati, instead of 9705, 519105 
of Sanskrit. The same treatment 15 observed in desiderative verbs like 
sussusati for 31/405, didikkhati for МЧС | 


The participles in Pali also deserve mention for their peculiarities The 
Present participle “ЇФ and “ЇЇН6 suffixes of Sanskrit grammar are respectively 
anta, (am), and ana, mana in Pali Here in Pali the general principle of 
Sanskrit is followed but not with strict ngidity of the Sanskrit Grammanians 
that ıs why ana папа, (“Ї 5) suffixes may be added to the active verbs 
СЭЦЭН (251) (вассћатапа, kubbàna) equally with sevamana 


Anta-suffix 15 also added to the Сч?) verbs like Sevanto, besides 
sevamano. In past participle we have besides 5, $4, we have the suffix 
‘tavi’ as in Bhuttavi, a vedic remnant besides ‘ta’ (@) and tava (Ф4Ф) 


A few words may be said in respect of declension All the nbun 
declensions in Pali has the general tendency to be influenced by pronomial 
inflection For example, 3rd case ending plural forms in masculine substantives 
with suffix ‘ehr’, ‘ebhi’ like Narehi, Narebhi, the Sth case-ending singular 
forms with suffixes sma and mha show the influence of pronominal 
declension over the noun declension The examples are Naramha, Магазта, 
Munisma, Munimha , similarly the 7th case-ending singular admits the 
inflections of pronominal words Narasmim, Naramhi, Bhikkunsmim, 
Bhikkhumh: 
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This treatment 1s not found in classical Sanskrit in respect of Noun 
declension Another feature of Рап declension ts the influence of 'a-stem' 
on other non-a-stem declension (Masculine) 


Influence on-i-stem 


Munissa (4th & 6th sing), ' Sakhissa, Sakhanam 
(4th sing) (4th plu) 


U-Stem 

Bhikhussa Bhikkhinam 

(6th sing) (6th plural) 

O-Stem 

gavam or gavam gavassa, gavassa (6th sing) 
(2nd sing) gonanam (6th plu) 


Vedicism also plays’a great part in Pali vyakarana. The Nominative 
plural forms like devase of asas (Devasah), the Instrnmental singular in à 
eg sahattha etc 18 clear point to say that Pali Grammar does not always 
follow the Paninian grammar 


Thus we notice from the above that Kaccayana-Grammar in pali has 
very much affinity with the Sanskrit Grammar of Panini, and to a better 
extent with Katantra-vyakarana 


[ Read in the Refresher Course in Sanskrit, C.U 1999 ] 
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A Short History of Pali 
Studies in Bangladesh 


Dipankar Srijnan Barua 


INTRODUCTION 


In undivided India. the students of Rangoon demanded for Рай studies 
at the school and college stages, and the demand was first met by the 
University of Calcutta by the opening of classes in Pali in the Rangoon 
Govt College during the academic session 1880-81 The University 
authorities responded to this demand by introducing Pali for the first trme 
at the under-graduate level and conducting examination for the F A. Course 
in November 1880 The movement in this direction was accelerated by the 
Director of Public Instruction, British Burmah, who requested the University 
authorities to consider the legal demand of the local people (Rangoon) and 
take necessary actions in this affairs 


From the University minutes for the year 1880-81, the following extracts 
may be quoted here in this context : 


“Read a letter from the Director of public Instiuctions, British Burmah, 
requesting that the necessary arrangements may be made for examining 
candidates for the Е A Examination at Rangoon ın the ensuing November 
and that one of the candidates may be allowed to take up Pali as a second 
language (Item No 59 p 49-28th Oct 1880)” 


ORDERED 


1. "That Rangoon be added to the list of centres for the F A. 
Examination 


2 That Pali be added to the list of second languages for the entrance, 
F A and B A Examination (University Minutes for. 1879-80. 
p 42) 


Therefore, Burma (Present Myanmar). the land of Theravada Buddhism. 
played the dominant role to introduce Pali for the first time in the University 
of Calcutta with the result that the subject gained popularity not only among 
the students of Rangoon but also of Chittagong and Calcutta. where in course 


20 JOURNAL OF THE 





of time a number of schools and colleges were affiliated in Pali in all Ше 
under-graduate courses of study The University authorities also took steps 
Вот time to time for introducing changes in the syllabi for the respective 
examinations to meet fresh requirements in the study of Pali (Journal of 
the Department of Pali. Calcutta University, ed by Dr Dipak Kumar Barua 
pp 150-51) 


The Calcutta University authorities introduced the Honours courses tn 
Pali in 1885 and necessary arrangements for holding examination in Рай 
Honours for which questions were set for the first time in 1885 But no 
candidate 1s found who succeeded with Honours in Pali, recorded in the 
Honours list before 1908. It 1s notweorthy that Mr Mahima Ranjan Barua 
was the first Honours graduate in Pali from the Presidency College in 1908 


The Calcutta University authorities recognised the Pali as an independent 
subject for Post-graduate study during the last quarter of the nineteenth 
centruy and it was included in the course of study prescribed for the M A 
Examination with effect from 1889 Mr Satish Chandra Acharyya, Professor 
of Sanskrit College, was the first candidate for the М А Examination in 
Pali in 1901 and was placed in the first class with high marks in the subject 
It 1s stated that the fullfledged Pali department was formed and established 
under the control of the Council of Post-Graduate Teaching in Arts during 
the academic session 1917-18 (Journal, ibid, pp 153-54) 


Gradually, the Pali subject gets popularity and that’s why. it was 
introduced in many schools, colleges and universities Here. we shall discuss 
the history of Pali studies in Bangladesh 


CHITTAGONG GOVERNMENT COLLEGE 


Chittagong Zilla School founded 1n 1836 was raised by the Government 
to a college up to the F.A. standard in 1869 The college was the only 
academic institution outside Calcutta where provision was made for the first 
time in response to the local demand for a systematic teaching of Pali up 
to the FA standard as early as 1904 


At that time, Rev. U. Dhammavansa Mahathera, a renowned Pali 
scholar, acquired a thorough knowledge in Pali in Burma and returned 
Chittagong, joined the Zilla School at first as Pali-teacher. an the Ist of 
March, 1904 The learned monk Dhammavansa was considered by the 
college authorities as qualified to teach the Рап subject Беуопа ће Entrance 
stage and so he was also entrusted with the teaching of Pali as Lecturer 
in the College classes He dedicated his life to the cause of dissemination 
of Pali learning among the students (Journal. ibid, р 182) Mr Mahima 
Ranjan Barua was appointed Professor of Pali in Chittagong College on 
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the 5th July, 1910 Later on. the students and the guardians of this college 
made a distinct demand to introduce Рай Honours course in the college 
An attempt was made by the college authorities to have the college affiliated 
in Pali along with other subjects up to the B A Honours standard But the 
two existing Professors of Pali were not up to M А standard and they 
were not regarded by the University authorities as competent to teach the 
pali subject up to the Honours level. Here, it may be quoted the relevant 
opinion of the University Inspectors from their Report on the College, “The 
College may be affiliated in Pali Honours after one of the two men has 
taken the degree of M A in pali at the Calcutta University Pali is extremely 
popular in Chittagong where the population is largely Buddhistic In the 
quiet monasteries not far enough supplementary teaching 1s possible to be 
and as a matter of fact is obtained. This makes 1t all the more boligatory 
that the Pali staff should be strengthened by at least one of the Professors 
being an M. A In Pali" (СО; Minutes, 1973 рап V, рр 1730-47) 


In 1913, Professor Mahima Ranjan Barua got himself admitted into 
the M A Degree in Pali and the College was duly affiliated in Pali up 
to the B A Honours standard and the teaching strength of the college in 
this subject was increased It 15 notewoithy that Professor Mahima Ranjan 
Barua and Rev. Dhammavansa had done a lot for the development of the 
department such as establishment of Buddhist Hostel, publication of 
penodical and соПеспоп of Pah Tipitaka with other reference Books 
(Hundred years of the Bauddha Dharmankur Sabha (1892-1992), ed H B 
Chaudhury, Calcutta, 1992) After the retirement of Rev Dhammavansa 
Mahathera, Mr Hirendra Lal Sen Gupta М A. was appointed as lecturer 
in his place on the 25th November, 1927 Sometimes Mr Nirmal Chandra 
Barua of the City College taught in absence of Prof Mahima Ranjan Barua. 
After the retirement of Prof Barua Mr. Hirendra Lal Sengupta was appointed 
Professor of Pali and Mr Saroj Bhusan Barua M А was appointed 
temporary Lecturer in Pali in 1941 After the resignation of Mr Saroj Bhusan 
Barua the post was finally filled up on 22nd March, 1943 by the appointment 
of Mr. Pramod Ranjan Barua (M. A Gold Medalist) Later on he was 
promoted to the post of Vice principal in 1964 in the Chittagong Govt. 
College and worked in that capacity up to 1969. And then he was promoted 
as principal and worked in Chittagong Govt. College, Rangamat: Govt 
College and Hazi Mohammad Muhasin College from 1969 to 1974 It 1s 
noteworthy that Mr Pramod Ranjan Barua was a renowned scholar in 
Buddhism After the separation, in the East Pakistan, Mr Pramod Ranjan 
Barua was the only one person who served so much for the Pali and Buddhist 
studies in Bangladesh At that time (e gin East Pakistan), the problems of 
framing of syllabuses, the writing of text books for different classes and 
the holding of the examination etc became prominent, such a situation 
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demanded personality capable of solving the manifold problems of teaching 
Pali to the Buddhist students Mr Pramod Ranjan Barua was the first person 
who came forward with unyielding courage and firm determination to serve 
the Buddhist studies He framed suitable syllabuses for the different classes 
and wrote and edited Text books for the different classes He engaged his 
intellect and energy for inclusion of Рай in Secondary and College 
Curriculum and created a base for effective teaching in the initial stage of 
the then Pakistan (Jyoti, A tribute to the Memory of Principal P R Barua, 
by Prof J B. Choudhury ed. by Salil Bihari Barua, Chittagong, 1994) Mr 
Р R. Barua played an important role for the development of Pali and 
Buddhist studies in Bangladesh Dr Rebatapriya Barua was appointed 
Lecturer in 1977 and now he 1s the Head of the Department and Assistant 
Professor. Mr Arthadarshi Barua is appointed Lecturer in 1996 (Education 
Cader 16th batch) in the same department 


In the session of 1994-95, M А Degree is introduced by the National 
University Now Pali 18 taught in Intermediate, B. A (pass and subsidiary) 
and M A level 


FEN: COLLEGE 


Pali subject was introduced in Feni College upto B A (pass) standard 
in 1929. Mr Lalit Mohan Barua was appointed Professor of Pali on the 
16th August 1929 He carned on his teaching work in Рап single-handed 
in all the four classes with utmost satisfaction for over fifteen years Now 
the department 1s closed. 


Crry COLLEGE 


The College was affiliated upto the B A. (pass) standard in Pali during 
the session 1932-33 Mr Debabrata Chakraborti, formerly Tutor in Pali, 
Rangoon University College, joined the College as Professor of Pali in July 
1932 The senior teacher of Pali of Chittagong Collegiate School Mr Nirmal 
Chandra Barua М A assisted to Mr Chakraborti. He used to take his classes 
on every saturday after school-hours for the benefit of Ран students Mr 
Chakraborti served in this college as Professor of Pali for nearly 28 years 
and died in 1960 After his death the teaching of Pali was totally closed 


Sm ASHUTOSH COLLEGE 


The Calcutta University authorities recognised this College from June 
1939 It had been granted affiliation ın Pali and Mr. Surendranath Barua 
B A was appointed Professor of Pali After his retirement Mr Manindra 
Lal Barua M A was appointed in the vacant post After his retirement 
the post 1s abolished | ' 
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RANGAMATI GOVERNMENT COLLEGE 


The Pali subject was introduced in Rangamati Government College in 
the year of 1976 Rev Devananda Bhikkhu was appointed lecturer т 1977. 
After his premature death in 1983. the post was vacant till the appointment 
of Mr Shantimoy Chakma tn 1996 


RANGUNIA COLLEGE 


Rev. Dhammakitti Mahathera. an eminent Snlankan monk was appointed 
Lecturer in Rangunia College After his retirement Dr Bhikkhu Sasana 
Rakkhit was appointed. He resigned in 1973 and the post was vacant for 
long time. In 1987 Dr. Pintu Mutsudd: and in 1993 Mr. Saumitra Barua 
were appointed by the College authorities as Pali lecturers 


NoAPARA COLLEGE 


This College was established in 1969 and the College received 
application in Pali in the same year Dr Ranjit Kumar Barua was the founder 
Lecturer in Pah. After his resignation in January 1980 Rev Banasree 
Mahathera was appointed by the College authonties Mr Prabhas Kusum 
Barua also joined in the same year as Pali lecturer. 


Now, we would like to mention the names of Colleges and teachers 
where Pali 18 taught. 


Name of the College Name of the teachers 
1. Agrasar Women College, Mrs Kalpana Mutsuddi and 
Rouzan Mr Asutosh Barua 
2. Saha Alam Chowdhury Mrs Smriti Prabha Barua 
College, Rangunia 
3 Paduya College, Ranguma Mrs. Ratna Barua. 
Mr. Santapada Barua. 
4 Nurul Hoque Women College, Mrs Kumkum Barua 
Boalkhah 
5 Hulan Saleh-Noor College, Mr Satyayan Barua 
Рапуа. Mr Sudip Barua 
6. Karnaphuli College. Kaptar Mr Sudarsan Barua 
Mrs Minaski Barua 
7 Hasina-Jaman Women Mrs Supriya Barua. 


College. Raozan 
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Name of the College Name of the teachers 


8 Азама College. Raozan Mrs Зирпи Barua 
9 Al Ahmed College. Mrs Ranju Barua 
Chandanaish 
10 Rangunia Women College Mis Ratna Barua 
Mr Мапабтига Barua 
1]  Kacalong College, Rangamati Mrs Ganka Chakma. 
12  Rajastali College, Кар Mr. Priyatosh Barua 


CHITTANGONG UNIVERSITY 


The Department of Pali & Sansknt known as Department of Oriental 
languages in the University of Chittagong began on the 31st October, 1974, 
headed by Dr. M А Gafur, Professor of Arabic and Persian M A. 
preliminary Course in Pali virtually started under the Department of Bengali 
from the session 1972-73 Mr Ranadhir Barua was appointed in November, 
1968 as assistant Professor of Pali He took subsidiary classes in Pali in 
the Department of Bengali When M A Preliminary was introduced Mr 
Pramod Ranjan Barua was appointed Asstt Professor of Pali ón 12th 
December 1973 in the same Department. As soon as the Department of 
Oriental Languages was opened, they were transfered to this Department. 
M A Final Course in Pali of session 1973-74 is the Ist batch of the 
Department of Oriental Languages B. A Honours Courses in Pali started 
from the Session 1977-78 The Department was bifercated on the 27th 
September 1977 After bifercation the Department of Oriental languages 
started its activities with two subJects—Pali and Sanskrit and Мг Ranadhir 
Barua became the first Chairman of the Department Rev Bhikkhu Silacar 
Shasui was appointed Lecturer in Рап on 30th January 1975 He retired 
in 1982 Mr Anil Chandra Barua also appointed Lecturer in Pali in 1981 
and unfortunately he died in 1983 


M A Final Course and В A Subsidiary Course in Pali were duly 
started under the department As a result, the number of students of the 
department began to increase B A Honours Course in Pali was opened 
on from the session 1976-77 The University authorities created some posts 
in the meantime. The teachers who were appointed at different periods have 
been mentioned here along with date of joining and present status 
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Name Joining date Present Designation 


| Dr Dipankar Ѕгупап Barua 12 12 1984 Chairman and 
Associate Professor 


2 Dr Ranjit Kumar Barua 37 1980 Associate Professor 
3 Mr Sumangal Barua 93 1984 Associate Professor 
4. Mr Jyotish Barua 22 1978 Associate Professor 
5. Dr Jinabodh: Bhikkhu 8 8 1998 Associate Professor 


It is mentionable that the duration of the B A Honours Courses were 
for three years and the M A. Final Courses were for one year in all the 
subjects in this University except В B. A. (Hons), L L. В (Hons) and 
Forestry (Hons.) From the sessin 1999-2000, all other remaining subjects 
including Pali have been introduced for four years courses in Honours level. 


SYLLABUSES FOR M. A. PRELIMINARY AND M. A. FINAL 
EXAMINATIONS FROM SESSION 1972-73 To 1998-99 
M A Preliminary and M A. Final Examination consisted of 4 papers 
with 100 marks each and each paper for 4 hours duration in all subjects. 
In addition to the written papers there were tutorials, terminals and viva- 


voce in both the preliminary and Final Examination 50 marks alloted for 
tutorial works, 25 marks for terminal exam and 25 marks for viva-voce. 


SYLLABUS FOR M. A. PRELIMINARY EXAMINATION AND 
DISTRIBUTION OF MARKS 


Paper—i 
Pali Canonical Texts. 100 
Рарег--и 
Vinaya and Buddhist Ecclesiastical Chronicles 100 
Рарет—11 
Pali and Buddhist Sanskrit (Non-Canonical) Texts 100 
Paper—iv 
Comparative Philology and Grammar 100 
Tutonal 50 
Terminal 25 
Viva-voce 25 
Total = 500 
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SYLLABUS FOR M. A. FINAL EXAMINATION 
AND DISTRIBUTION OF MARKS 


Рарег-- 
History of Literature (Рап and Sanskrit). 100 
Paper—u 
Buddhist Philosophy 100 
Paper—iu 
Buddhist Art and Archaeology. 100 
Paper—iv 
History of Buddhism. 100 
Tutorial 50 
Terminal 25 
Viva-voce 25 
Total = 500 


SYLLABUSES FOR B. A. Honours COURSE 
FROM SESSION 1976-77 
The B A. Honours Examination consisted of eihgt papers on the subject 
of the Honours Course and three papers on each of the two subsidiary 
subjects to be selected by the candidates with approval of the Chairman 
of the Department of Onental Languages, Chittagong University 
Each Honours paper was of four hours duration carrying 100 marks. The 


following syllabus was included in В A (Hons ) Course from the session 
of 1976-77 


Paper—i, Рап Poetry Texts and unseen passages Translation 
Paper—ii, Pali Prose Texts and unseen passages Translation 


Рарег--ш, Grammar (Pali, Sanskrit and Praknt) and Translation (from 
Beng or Eng. to Pali) 


Paper—iv, Selected Sanskrit and Prakrit Texts. 
Paper—v, Elements of Linguistics, Pali Rhetorics and Metrics 


Paper—vi, Additional Pali Poetry Texts and Translation (from Pali 
to Beng. or Eng.) 


Paper—vu, Additional Рап ,Ргове Texts and Translation 


Рарег--уш, History of early Buddhism and Growth and Development 
of Buddhist Sangha 
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SYLLABUS FOR 4 YEARS В. А. Honours Course IN PALI 
FROM THE SESSION 1999-2000 


The Examination will consist of eighteen papers on the subject of the 
Honours Course as detailed below · 


Total Marks will be 2000 from which 1800 marks for written papers 
consisting 100 marks each and four hours duration And 100 marks for Class 
test and 100 marks for viva-voce. 


It is stated that there will be 1400 marks for Honours subjects and 
400 marks for supplementary subjects The Syllabus and marks distribution 
are as follows ' 


Ist YEAR B. A. Honours FwaL EXAMINATION 


Title of the paper Marks 
Course No. Pali—101 
Pali Poetical Text 100 
Course No. Pali—102 
Non-Canonical Pali Prose Texts and Pali Grammar. 100 
Supplementary No 1 
History of Sansknt Language and Literature 100 
Supplementary No 2 
History of Ancient India 100 
Class Tests 25 
Viva-voce 25 
Total = 450 


AND YEAR B. A. Honours FINAL EXAMINATION 


Title of the paper Marks 
Course Мо Pali—201 

Pali Prose Text 100 
Course No. Pali—202 

Vinaya Pitaka and Translation 100 
Supplementary Мо 3. 

Indian Philosophy 100 
Supplementary No 4 

Bengali texts and Grammar 100 
Class Tests 25 
Viva-voce : 25 

Total = 450 
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Звр YEAR B. A. Honours FINAL EXAMINATION 


Title of the paper Marks 
Course Мо Pali—301 

Pali Commentaries and Translation 100 
Course No Pali—302 

Рап Grammar and Comparative Philology 100 


Course No Pali—303 
Non-Cononical Poetic Texts. 100 


Course Мо Pali—304 


Buddhist Sanskrit Texts. 100 

Course No. Pali—305 
Buddhist Lagends 100 
Class Tests 25 
Viva-voce 25 
Total = 550 


4тн YEAR B. A. Honours FINAL EXAMINATION 


Title of the paper Marks 
Course No Pali—401 
Khuddaka Nikaya and Translation. ` 100 
Course No Pali—402 
Canonical and Non-Canonical Texts. 100 
Course No Pali—403 
Theravada Abhidhamma Philosophy 100 
Course No Pali—404 
Introduction to the Mahayana Buddhist Texts 100 
Course No Pali—505 
Pali Prosody, Rhetoric, Essay and Letters 100 
Class Tests 25 
Viva-voce 25 
Total = 550 
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DHAKA UNIVERSITY 


M A Course in Pali was opened in 1972-72 and B A Honours Course 
in 1985-86 session in Dhaka University with two subjects Sanknt and Pali 
called the ‘Department of Sanskrit and Pal Dr Rabindra Вцау Barua was 
the first teacher 1n this department for Pali subject At first he was appointed 
in the Bengali department to teach the Pali portion After the opening of 
Pali in M. A level he was transferred in the Sanskrit and Pali department 
He did much for the betterment of the department His untiring efforts to 
open the B A. Honours and Masters degree Courses led to the revival of 
higher Buddhist education in Bangladesh (ed H B Chowdhury. ibid, p, 
59). He died on 31st Marfh, 1990 Dr Bhikhu Sasana Rakkhit was appointed 
in 1973 and retired in 1995 The existing teaching staff are Dr Sumangal 
Barua, appointed in 1986, Dr Sukomal Barua, Mrs. Belu Кап: Barua, 
appointed in 1995 and Mr Dilip Kumar Barua, appointed in 1995. 


The Syllabuses of the Pali subject in this University are almost same 
as that of Chittagong University 


Monastic EDUCATION IN BANGLADESH 


Sanskrit and Pali Shiksha Parisad was established in West Bengal under 
the sponsorship of the British rules. Nalanda Vidyabhavan was foundred 
by the Bengal Buddhist Association in 1935 In the year 1936, Mohamuni 
Pali Tol at Rouzan, Chittagong Pali college at Chittagong town and Satbana 
Prajnalankar Pal: Vidyalaya at Chandanaish were established. A considerable 
number of novices and monks have got religious education from these 
institutions. Now, there are more than 50 Pali Tols and 48 Pali Colleges 
in different Buddhist villages in Bangladesh and many students are taking 
religious education regularly 


After liberation in 1947 the Pansad termed under the name of East 
Pakistan Sansknt and Pali Education Board and at present Bangladesh 
Sansknt and Pali Education Board with its permanent office in Dhaka The 
Board has been directed by Ministry of Education, Peoples Republic of 
Bangladesh through the Director of Public Instruction The Director approves 
the Executive Committee of the Board from time to time for a period of 
three years. The Committee consists of 14 members including the Director 
of Public Instruction as President. Dr G C. Dev an eminent Philosopher 
was the Secretary upto 1967 Venerable Visuddhananda Mahathera, an 
internationally reputed monk was the next Secretary upto 1994 The present 
Secretary is Venerable Suddhananda Mahathera, the President of Bangladesh 
Bauddha Kristi Prachar Sangha 
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There are three Parts of pitaka scriptures—Vinay, Sutta and Abhidhamma 
and each part 1s divided into three courses and sessions with one year’s 
duration These Courses are Adya, Madhya and Upadh The student should 
complete Adya at first and then Madhya and then Upadhi Courses. The Adya 
and Madhya Examination consist of two papers each and the Upadm 
Examination consist of four papers each All the papers are three hours 
duration carrying 100 marks. The Syllabuses are selected pieces from 
Canonical and Non-Canonical Texts of Buddhism 


It 1s further stated that the Buddhist students of Bangladesh have been 
enjoing educational facilities at the schools with other communities. The 
religious education is compulsory from the Classes u to x There is provision 
of taking Pali which 1s compulsory from Classes vi to vin and optional 
for Classes 1x to x. Pali and Buddhist religious studies are taught in the 
Primary schools and High schools where Buddhist population is located, 
specially in Chittagong, Chittagong Hill Tracts, Comilla and Noakhali 
Districts. 


Pali 18 a popular subject in Buddhist located area in Bangladesh But 
there 1s no teacher or post in many Government and private Colleges and 
Schools. That is why, many students can’t study Pali or Buddhist Studies 
although they are very desirous for learning Рап We hope, in near future, 
the Government will take necessary step and will do the best for well- 
development and well-study of Pali in educational institutions of Bangladesh 
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Place of Laity in Early Buddhism 
Kshanika Saha 


The principles of early Buddhism did not make any special provisions 
for the laity Its mission was to persuade householder to embrace the life of 
a recluse and Buddha was so successful in his mission in Magadha that 
people of the country raised a hue and cry that Samana Gotama was bent 
upon making the families sonless woman widowed and line of succession 
discontinued. (Vinaya I, р 37. apputtakàya рапраппо samana gotama, 
Kulàpacchedàya patipanno samano gotamo) Buddhism was primarily meant 
for those who would retire from the household life For householders 
generally some rites or ceremonies 1s recommended by the Founder, but there 
was nothing of the kind in Buddhism On the other hand. the householders 
were asked to eschew rites and сегетошеѕ (Silabbata) and this was made one 
of the primary conditions for becoming a devotee of Buddha 


At the sametime, it has to be admitted that the Buddhist Sangha must 
have a lay-community for tts very existence. some supporting families from 
which the members could have the bare necessaries of their Ше These 
householders were designated Upasakas and Upastkas and received special 
attention of the Buddhist monks In the early days of Buddhism these 
householders looked after the needs of the monks during the rainy season 
retreats (Vassavasa) and got opportunities to come into frequent contact with 
them and to listen to their discourses. Such closer contacts led to the 
institution of certain rites and ceremonies which Buddhism wanted to avoid 
In its inception The mtes and ceremonies oberved by these householders 
were as follows 


(1) to utter the trišarana formula 

(1) to listen to religious discourses on Uposatha days 
(ш) to observe eight Sas occassionally 

(1v) to offer robes to the monks on certain occassions 
Specially at the end of rainy seasons 


Later on, the faithful persons were advised (v) to visit the four places 
of pilgrimage (vi) to worship the stiipas particularly those containing the 
relics of Buddha 
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Discourses to Gahapatis : The devout listeners to Buddha’s discourses 
5 referred to in the Nikayas аз Khattryaparisa. Brahamnaparisá and 
Gahapatiparisa (Марита 1, р 72) In the Anguttara Nikaya the distinctive 
features of the three parisás pointed out thus АН the three classes of men 
seek worldly enjoyment and try to acquire Knowledge of the three parisás, 
the largest number of devotees of Buddha came from the Gahapati pansa, 
few from Brahmana and a very few from the Khattiya. About the 
characteristics of the Gahapatis, the Nikayas say that they were keen about 
accumulation of gold, crops, buildings, lands, wife, male and female servants 
(Марта I, р 452) In short the gahapati enjoyed all worldly pleasures 
derivable through the five organs of senses In every Nikaya, excepting the 
Digha there is a Gahapati Vagga (Мпипа I, pp 339-413, Samyutta, п, 
рр 68-80 ; Anguttara IV, pp 208-235) ш which Buddha admunistered 
instructions to a particular or delivered discourses for the benefit of Gahapatis 
in general. The Gahapativaggas are found to contain discussions on all 
aspects of Buddhist ethics and philosophy 


As regards the duties of a Gahapati it ıs stated in the Samyutta Nikaya 
(П, рр. 68-80, IV, pp 109-124) that the Gahapatis were admonished to 
observe the moral precepts, develop faith in Tnratna and comprehend the 
law of causation including four truths In the second Gahapativagga, there 
are discourses on hindrances (samyojanas) which kept one away from 
Nibbana, оп watchfulness over body (Kaya Satipatthana) and 15 movements, 
on restraint in act, speech and thought It is stated in this Nikaya that a 
Gahapati should (1) maintain his parents (ID revere elders of the family 
(11) use gentle words (IV) avoid malicious talks (V) discard miserliness 
(VI) be open-handed (VIII) be truthful and (VIII) never be angry 


Though there 1s no Gahapativagga in the Digha Nikaya there are two 
suttas lakkhanasutta and Singalovada which deal with the duties of a 
Gahapati In the Lakkhana Sutta, the virtues or duties of a Gahapati are 
mentioned though not in a systematic form, e g a good man should perform 
good deeds, restrain himself in body, speech and thought, observe uposathas, 
take care of parents, exert good for others, both moral and secular, approach 
samanas and Brahmanas for instructions. 


In the Singalovada sutta (Digha Ш, р 154) the following duties are 
prescribed for a Gahapati (1) abstinence from killing, speaking falsehood 
stealing and adultery (11) avoiding commission of offences through strong 
will (Chanda), hatred (dosa), delusion (moha) and fear (bhaya) (1ш) refraining 
from drinking and merry making, evil friends and idleness (iv) avoidance 
of enemies posing as fnends and obtaining sincere friends (v) looking after 
parents, teachers, sons and wife, friends and advisers, servants and workers, 
samana and Brahmanas (cf Samyutta 1. p 231) 
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Gahapatani : There are not many discourses specially devoted to the 
duties of the female members of a household In the Samyutta Nikaya a 
woman is enjoined to earn merits by good deeds, so that she may be reborn 
in a good family, be married in a good family екс Her strength it 15 said 
consisted in her appearance (гора), wealth (bhoga), relatives (пай), sons 
(рика), moral virtues (sila) Like the Gahapati they should develop faith 
(saddhà) observe ‘moral virtues (Sila) listen to religious discourses (Sutta), 
be charitable (сава) and acquire knowledge (pañña) (Samyutta IV, р 250; 
Anguttara, IV, p. 270). 


Upasakas and Ораѕікаѕ : The Gahapatis were more or less devout 
listners to the moral or religious discourses delivered by the monks. At the 
end of the discourses they signified their appreciation by saying that they 
would take Trisarana and become upasakas till the end of their lives A 
number of Brahmanas, Gahapatis, Gamanis, Paribbajakas, nobles and princes 
are found to say that they would become иразака5 but there in nothing 
to show that they actually followed the moral code and performed the duties 
prescribed for the upasakas These may be taken as the lay-supporters of 
the Buddhist Sangha. Out of this body of lay-supporters appeared a group 
of persons who were more earnest in their devotion to Buddhism and 
naturally tried to follow the principles of Buddhism as far as compatible 
with their life as a householder In order to distinguish this body, Mahanama, 
the Sakyan raised the question as to what should be marks of an Upasaka. 
Buddha’s answer however, was not very helpful for he simply said that 
anyone taking the Tnsarana was an upasaka In another context however, 
it 1$ stated that an upasaka must have not only faith in the Tnratna, observe 
moral precepts and do good to people in return but also not to resort to 
auspicious rites and offer gifts to persons outside the Buddhist the Buddhist 
Sangha There are instances to show that some householder eschewed their 
old teacher and became an upasaka of Buddha Abhaya Кајакштага, a rich 
upasaka of Niganthanataputta and Pukkusa Mallaputta, a disciple of 
Ајагакајата changed their teachers and became ап ирёзака of Buddha 
There are evidences to show that a number of Buddha There are evidences 
to show that a number of householders was distinguished аз devout 
Upasakas and that their number was large 1n certain localities The stereo- 
typed remark found in the Nikayas that Buddhist ираѕакаѕ do not like noisy 
discussions shows that some householders were distinguished as Buddhist 
upásakas. The members of these families received the special attention of 
the Buddhist monks, who, prescnbed for them certain moral duties which 
were clasified under five heads Saddha (faith), Sila (Observance of moral 
precepts) Сара (charity), Suta (Listening to religious discourses) and Pafifia 
(comprehanding the higher truths) 
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By Saddha 15 meant that an upasaka must have firm faith ın the Buddha, 
Dhamma and sangha 


(2) By sila 1s meant that an upasaka must abstain from killing, steaing 
adultery, speaking falsehood and indulging in drinks and merrymaking. 


(3) By caga is meant that ап иразака should be charitable provide the 
monks with food, robe, beds and medicinal requisities 


(4) By suta 1s meant that an upasaka should reverentialy listen to 
religious discourses and moral teachings imparted by the monks 


(5) By Раййа 1s meant that ап џразака should try to comprehend the 
ongin and decay of worldly objects 


The above-mentioned five precepts are fully described in the 
Gahapativagga and elsewhere In the Milindapafiho there are few additional 
instructions given to Ше upasakas These are as follows An Upasaka should 
feel happy or sad at the joy or gnef of the Sangha, make the Dhamma 
the leading factor of his life, hold the right view, observe restraint 1n acts 
and words, discard jealousy and avoid hypocrasy in following the religion. 


In the Vinaya are enumerated the gains obtianed by a householder by 
observing the silas, wealth and property, fame, death with consciousness 
up to the last moment and lastly heavenly existence. 


Apart from the moral precepts to be observed by the празаКаз and 
upásikas, they were enjoined to supply the members of the samgha with 
robe, food, bed and medicinal requisites. As a result of such gifts they were 
given the hope that in the next world they would have long life, good 
appearance, happiness and strength At the. end of the rainy season the 
Sangha held a ceremony called pavarana and Kathina at every ávàsa: On 
these occassions, the Upasakas were advised to offer robes and were told 
that gifts on such occassions carried special merits 


On the uposatha days, the more devout upasakas were advised to 
observe eight precepts instead of five 


They sometimes spent a few days in a monasters in company of the 
monks The eitht precepts were (1) complete abstention from kul 
(Panatipata Veramani); (п) complete abstention from stealing (Adinnadana 
Vermani), (ni) total abstention from sexual enjoyments (abrahmacartya); 
(iv) total avoidance of untruth (Musavada Veramani), (v) refraining from 
all kinds of drinks, and merry makings (suramerayamajjapamadatthana 
уегатап!), (v1) taking only one meal day and refraining from afternoon meals 
(Vikalabhojana Veramani), (уп) Keeping away from all places of amusements 
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having dance and music (Naccagitavadita veramani). (уш) sleeping on low 
beds or grassmats and discarding high beds (иссћазауапатаћа sayana) 


Some of the advanced upasakas were able to attain concentration of 
mind This concentration was induced in them by their deep faith in Buddha 
Dhamma and Sangha This engendered in their minds deep satisfaction that 
they had achieved something good 


Teaching imparted to lay-devotees : In delivering discourses to the 
householders Buddha and his disciples uniformly observed an order (anupu 
bbikathànr) The first expatiated on the ments of giving gifts (danakatham) 
and observing moral precepts (Silakatham) and of the reward obtained 
thereby, a heavenly existence (Saggakatham). Then they dilated on the evils 
of enjoying worldly pleasures and the ment of retirement from the world 
When they found that the teaching had made a good impression on the 
mind of a householder they passed on to the next higher teaching the 
exposition of four truths dukkha samudaya птодћа and magga and made 
them realise that whatever has origin must have decay, there is a rule in 
the Patrmokkha that to an uninitiated the dhamma 15 not be preached syllable 
to syllable The Upàsakas were advised to avoid reading suttantas. It 15 
however, clear that the householder were as far as possible kept away from 
taking interest ın the religion But again we find Мападатага upasika reciting 
the Parayana at dawn and Sànputta explaining to Haliddikan: gahapati the 
verses of Atthakavagga. There were however, lay-devotees who look interest 
in the deepest problems of Buddhist philosophy  Cittagahapati was 
complemented for bemg able to understand the subtleties of Buddhist 
philosophy while Anathapindika was told that topies not to be explained 
to a householder were being laid before him for his edification. When 
Anathapindika was in his deathbed, Sariputta delivered to him a discourse 
on Buddhist Philosophy So that he might overcome the extreme pain Buddha 
explained Nakulapità how the unenlightened persons identified the soul, with 
one or all the Khandhas and thus suffered from the misconception of the 
existence of a self. In all the discourses delivered to Citta, Nakulapita, 
Haliddikáni, the main topic dealt with was that a person must not take 
pleasure in the origin of Khandhas which were subyect to decay that an 
unwise person misconceived one or all of the Khandhas as soul and 
developed a notion of I-nes. Uggagahapati and Sonagahapati was taught that 
those who were engrossed with the sense objects would not attam Nibbana 


From the above discussion it will be observed that the advanced 
householders tried to comprehend the deepest problems of Buddhist 
philosophy and on occassions even entered into discussions with other 
teachers of other sects Though 501] in white robes they were spiritually 
advanced as a monk 
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The goal that was held before the householders was rebirth in one of 
the heavens’ or as Sakka. the king of gods A householder should be first 
instructed to make gifts and to observe the precepts and he 1s to be convinced 
that as fruit of this he would be reborn ın the heavens (Sagga) The Уикауаз 
are full of instances of good householders, who by leading a virtuous life 
were reborn as gods Immediately after ‘saggakatham’ the householders were 
to be instructed in looking upon worldly pleasures as evil and retirement 
as the best course of life Hence 1t 1s evident that the 1deal held by Buddhism 
even before the householders was not rebirth in one of the heavens but 
retirement from the worldly life In the Mahaparinibbanasutta Buddha 15 
heard to say about the fruits attained by some of his departed upasaka. He 
said that Anathapindika or Зидана and ninety others had become закадарапи 
while Sujata and 500 others sotapanna, Kakudha reached the Anagam: 


The upásakas and upasikas though retaining their white dress, aspired 
for the fruits—obtained by the monks and nuns, Зогараш, Sakandagami and 
Anàgami The first fruit attained by a monk is sotapanna. It could also 
attained by ап иразака or Upasikas by practising saddha, sila, suta, сава 
and раппа. The second fruit attained by a monk is sakadagami The 
conditions precedent to the attainment of this stage was the reduction of 
attachment (raga) hatred (dosa) and delusion (moha). A large number of 
laydevotees complied with this condition and attained the Sakadagami stage. 
The third fruit attained by a monk 15 Апарапи. To attain this stage one 
Just completely remove raga, dosa and moha. The usual condition laid down 
for a lay-devotee 1s that he is remove the impurities completely to attain 
this fruit. 


The fourth fruit Arhatta is not attained by any householder hense it 
is beyond the range of achievements of a lay-devotee. In view of the several 
statements ın the Nikàyas about the after life of an Upasaka, it 1s clear 
that no ирӣѕака attained arhathood i.e. Nibbana. In Ше Nikayas 
(Aggivacchagottasutta) 1t 1s explicity stated that no householder without 
giving up the householder’s life can end his suffering at the time of 
his death 


There was a controversy between the Theravadins and the Uttarapathakas 
and between Prof De La Vallée Poussin and Dr B С Law (Annals of 
the Bhandarkar Oriental Institute. p. 72) on the point whether a householder 
could become an arhat The Uttarapathakas and Dr B C Law relied on 
certain passages of the Nikayas in which а few householders are mentioned 
as having become arhats The Uttarapathakas cited the instances of 
YaSakulaputta, Uttiya gahapat) and Setu-Manava while Dr В С Law drew 
his support from the Anguttaranikaya (11, p 451) in which it is said that 
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Sudatta Gahapati, Cittagahapati, Uggogahapati and а few other householders 
realised immediately The passage relied on by Dr B C Law no doubt 
speaks of the Gahapatis having been amatadasso 1e Nibbana but in the 
same Nikaya and elsewhere Buddha declared at Nadika that none of the 
Upasakas mentioned there became arhats Nakulapità and Jivaka became a 
sotapanna, Sudatta and Sudda a Sakadagàmu, Ugga and Citta Upàsakas 
became anagamis The Therevadins contended that a householder in the 
enjoyment of worldly pleasures could not normally be expected to become 
arhats. Prof De La Vallée poussiné also held the opinion that a layman 
however, faithful or virtuous he might be, could not attain Nibbana (The 
way to Nirvana p. 150-151) The conclusion that should be drawn from 
the conflicting statements in the Nikayas about the attainments of ап празака 
and the controversies tn the Kathavatthu and Milmadapafiho 15 that normally 
a householder could not become an arhat, but there were exceptional cases 
of householders who became so spiritually advanced that they deserved 
arhathood but the convention was that no householder unless he gave up 
his household life would be recognised as an arhat 
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The Significance of Lokayata in Pali 
Ramkrishna Bhattacharya 


Lokayata (substantive) along with its derivative lo(lau)kayatika (adjective) 
1s often encountered both in Pali and Sanskrit, and as logayata, logáyaya 
or loydyata ın Prakrit. The word does not seem to be Vedic In Sanskrit 
и first occurs (indirectly) in рапитуа Сапараћа 23; т Pali in the Tipitaka 
itsel£? The word, both in Prakrit and Sanskrit, has generally been taken 
to mean the materialist system of philosophy, later known as Carvaka and 
that is how it 1s generally rendered in English 


T. W. Rhys Davids, however, noticed that on many occasions in the 
Pah Suttas ‘materialism’ does not suit the context Accordingly the PTS 
Pali English Dictionary decided to omit this meaning altogether. It glossed 
lokayata as 


what pertains to the ordinary view (of the world), common or 
popular philosophy, or as Rhys Davids (Dial. 1 171) puts и: 
“name of a branch of Brahmin learning, probably Naturelore" 
later worked into a quasi system of "casuistry, sophistry.” 3 


The Dictionary also refers to Rudolf Otto Franke’s German translation 
of Dighanikaya in which lokayatam is rendered as “logically proven 
explanation of nature" (logisch beweisende naturerklaerung). 


Thus the chief meaning (mukhyavrtti) of lokayata in Pali and Sanskrit 
seems to have diverged into two altogether different ways, having no 
apparent relation to each other It 1s not that such a case 1s unprecedented 
What 1s interesting to note is that the gloss provided in the PTS Dictionary 
never found favour with any Pali scholar excepting Rhys Davidas himself. 
Even the translators of Samyutta and Anguttaranikayas the (Books of 
Kindred Sayings and Gradual Sayings) in PTS rendered the term lokdyatika 
as "skilled in metaphysics" . and “world-wise” respectively. Debiprasad 
Chattopadhyaya pointed out that such renderings merely proved the translators' 
uncertamty regarding the proper meaning of the word? 


Rhys Davids, again, was the only scholar who refused to believe that 
once there was а’ system of philosophy in India called Lokayata He 
challenged the lexicographers who had taken lokayata to mean so He even 
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thought that Sankarácarya had controverted a curious opinion which ће 
ascribes to the Lokayatikas—possibi) wrongly as the very same opinion was 
controverted ages before in the Pitakas, and not there called Lokayata. though 
the word was in use in Pitaka times ^ 


Apparently Rhys Davids had in his mind the proto-materialist of Арга 
Kesakambala which is called ucchedavada, not Lokayata in the 
Sämaññaphalasutta (Dighanikdya)’ The same doctrine (or a variant of it) 
is known as yajjiva-tacchariravàda т the Praknt Sütrakrtàngasütra * Rhys 
Davids also believed that Sayana-madhava's exposition of the lokayata view 
in the Sarvadaráanasamgraha. Chapter I was “very able” but had "all the 
appearance of being drawn from his own imagination" У This is an excellent 
example of cutting the Gordian knot—by denying the very existence of a 
school of philosophy! 


After the discovery of the Kautiltya ArthaSastra (and из subsequent 
publication in 1909) and of a considerable number of digests and polemical 
works, it 1s idle to doubt the existence of Lokayata/Carvàka philosophy '° 
Since the Kautiltya Arthasastra stands chronologically nearer to the Tipitaka, 
it will help us comprehend the meaning of lokàyata in Pali if we can make 
out its meaning in Ше Arthasastra context. We propose to proceed on the 
basis of two postulates, viz (a) meanings of words change in course of 
time; so we have to study the matter in proper chronological sequence, and 
(b) the same name has been applied to different systems of philosophy in 
ancient India.” 


In the earliest times, the word /okayata, both in Sanskrit and Pah, it 
appears, stood for logic, or rather, disputatio, the art of disputation. Kautilya 
wanted the princes to learn Anviksiki along with Trayi (the three Vedas), 
Мапа (agriculture, animal husbandry and commerce) and Dandaniti 
(management of the state) 2 Lokayata (which belongs to Anviksiki) then 
was not considered to be something trreligious or anti-Vedic At the same 
time, и was studied as a secular subject, on a par with two other systems 
viz Sàmkhya and Yoga (most probably Vaisesika) ? As Paul Hacker points 
out cogently . 


It 15 misleading to translate the word Gnviksiki by philosophy as 
Н Jacobi had done Anvikstkt consists in examining by reason, 
Le in reasoning and reflection (Hetubhir anviksamána) and 15 
practised in all sciences the future king requires instruction in 
logical thinking and he can find it principally in each of the three 
systems № 


Even though some translators and scholars still take Lakayata in the 
sense of atheism/materialism in the Arthasdstra context. the parallel systems 
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mentioned along with и make и amply cleat that anviksiki, and hence 
Lokayata can only mean ‘philosophical system ‘based on logic’, as opposed 
to those others based on scripture (e y Mimamsa, and perhaps also Vedanta ) 


It is also to be noted that one Malayalam commentary of the Arthusdstra 
explains Lokayata as a Nyayasastra taught by Brhaman, Gargya and others 
T Gaànapati Sastri preferred to follow this gloss in his Sanskrit commentary 
(all other commentaries. however, take /оКауага to mean Barhaspatyamatam 
or Nastikasastra) Phanibhusana Tarkavagisa was also of the opinion that 
In ancient times Nyáyasastra was called Lokayata, and in the context of 
the ArthaSastra it could mean the same ” 


This, we contend, is also the original meaning of the word lokayata 
in Pali and Sanskrit. Both Saddaniti by Aggavamsa and Abhidhanappadipika 
by Moggallana retain the meaning of Vitanda-(Vada)-sattham, the art of 
disputation '* It was much later that Lokayata and Carvaka came to designate 
materialism (Рећатауада, Bhitacaitanyavada, ес) It has been observed 
that the word сйгуйка 1s conspicuous in its absence in Ше Tipitaka 9 It 
1s also to be noted that the word laukayatika in the sense of an anti-religious 
hedonist 1s not encountered before Kamasutra (fourth century AC) and the 
word сагуаКа. though found as a proper name of a demon In the 
Mahābhārata, does not appear to designate ‘materialism’ before the eighth 
century AC * But in the earlier sources, before the Christian era, lokayata 
has one and only one meaning disputatio. Both 1n earlier Pali and Sanskrit 
usage, a lokdyatika brahmana is one who is fond of disputation, hence 
criticied as one engaged in sophistry or casuistry This however, 15 not the 
gaunivrtti (secondary meaning) as Rhys Davids suggested, but the primary 
one 7! 


Let us take an example from the Ramayana (Ayodhyakanda) Rama 
asks Bharata 


Кабстпа lokavatikan brahmanams tata sevase / 
anarthakusalá hyete bala panduamaninah И 

да тазамгези mukhyesu vidyamanesu durbudhah / 
buddhim Gnvikstkim ргаруа платат ргауадапи te / = 


"My dear son, don't serve any lokayatika bráhmins They are experts 
in doing harm, are puerile and consider themselves to be learned Even 
though there are principal religious law-books, these dimwits, having 
recourse to sophistical intelligence, talk rot" 


The connection between anvisikr. buddhi and lokayatika brahmana 18 
a definite pointer to the true and first meaning of lokayata > 
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How could the word become synonymous with Carvaka materialism? 
We presume that disputatiousness and challenging the veracity of the sacred 
texts were common to the older Lokayatikas and the new Carvakas It 1s 
interesting to note that Medhatithi in his commentary on Manusmiti, 4 30, 
glosses ћапикаћ as паупкаћ, and other commentators agree with this view 
The verse 1s also quoted ın Mitaksara (ad Үарауа!куа-5тги, I 130) which 
explained the word ha:tuka as “one who by argumentation, raises doubts 
about everything"? 


Thus we may once and for all dispense with the first meaning of 
lokayata provided 1n the PTS Dictionary (vız common or popular philosophy, 
Nature-lore) and take the word to mean, both in Pali and Buddhist Sanskrit, 
a text-book of disputation, vitandasatthamlvitanda( Vada)sastra Patanjali (fl 
150 BC) must have meant the same when he said, by way of example, 
"Bhaguri is the commentary on (a work of) disputatio", Varmka Bhaguri 
lokayatasya, vartikà Bhaguri lokdyatasya.™ 


REFERENCES 
1 See Boehtlingk and Roth, Monier-Williams, Rhys Davids and Stede, and 
Уцауа Кауепдгазйп, sv  lokayata 
2. Кате, 1271 See also Kane, Г 226n 
3 Rhys Davids, 1899 22n 4; Rhys Davids and Stede, sv lokayata 


4 Jacobi in 1911 had taken lokayata in the sence of ‘infidel philosophy’ 
matenahsm or (1970 : 551) but in 1919 sought “to make out that the 
school (scu Lokayata) was in origin merely the popular natural 
philosophy " Keith dismissed this idea rather perfunctonly (32n 1) K 
C Chattopadhyaya endorsed the view of Rhys Davids ın 1975 without 
adducing any new instance or argument 


5 The book of Gradual Sayings, trans, E M Hare, ІУ 287, The Book 
of Kindred Sayings, trans, Mrs C. Е Rhys Davids, П 53 


6 D Сћапорадћуауа, 99n 162 
T W Rhys Davids, 1899 171-72 


7 Kassapa, I 48-49 PTS Dictionary, however, does not refer to Apita in 
connection with Uccheda 


8 Jambuvyayy1, 185 
9 Т W Rhys Davids, 1899 172 


10 Special mention may be made of Sàntaraksita's and Haribhadra's. works 
(both belonging to the eight century AC) Both of them have presented 
and controverted Lokayata in some details 
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Kane (1 225) admitted that the meaning of Lokāyata had changed with 
ume (see also HI 47-48) As to the second postulate, it may be mentioned 
that Mimamsa was also called Nyāya (as in Jaimini’s Мудуатајам ата) 
and Yoga represented Vaisesika (as in Мудуаз га. ! 1 29, as Vatsyayana 
explains) or Nyàya or even the syncretic Nyaya-Vaisesika. See 
Phanibhüsana Tarkavägīśa, xvi, 278-80. Kuppuswami Sastn, xvi, K 
Chattopadhyaya, 855 | 


Kangle (ed), | 2.1, 10 
See Bhattacharya, 1998 70-76 for a detailed discussion of this issues 


Hacker, 164 (italics in the original) He refers to Jacobi, 1911 (1970 
547-58) 


Kangle, П 6n 10 


Ganapati Sastn, 1924 27 See also Hanhar Sastn, 10, Jina Vyaya Миш, 
5. 


Tarkavagi$a, xiv. See also Gangopadhyaya, 24-26 


Smith, I 361 (section 396) The reading in this edition differs considerably 
from what Rhys Davids had cited (1899 : 168) Dasgupta thought that 
Rhys Davids’ translation of the passage was “inexact” since the latter 
had taken gandham to mean “book” Dasgupta preferred to take it in 
the sense of "smell" (313n 3) But the reading printed by Smith 15 
gantham Rhys Davids and not Dasgupta was при. In Заадалш, 
Aggavamsa not only refers to vidtandasattam but also to 
vuandasatthasippam, ‘the ап of disputatio —Moggāllana says ` 
Vuandasttham vifineeyam yam tam lokayatam iti (D Shastn, v 11285, 
p 19) 

Nanayakkara, ПІ. 686 

Чи laukayatikah' . Катахшга, after 1 2 30 (Tarkaratna, 41) For the first 
appearance of Lokavata/Lokayatika in philosophical literature, see 54- 
ntaraksita, Chapter 22 passim and Hanbhadra, v 80 (Sualı, 301) The 


word cārvāka ın this sense 15 first found in Kamalasila (ad Santaraksita 
Ch 22 passim) and Hanbhadra, v. 85 (Suali, 307). 


See Rhys Davids and Stede, 5 v lokayata 
Cntical edition, 94 32 (Vaidya, 537), 100 28 in the Vulgate 


This ıs perhaps the only instance in which anviksiki has been used as 
an афеспуе See Schmidt, sv ünviksiki For a дегайей survey of the 
passage, see Bhattacharya, 1405 BS 189-90, 195-96n 27. 


Јна, 342, Асагуа, 44 (yuktivalena sarvatra затвауакат) See also G 
Sastri, 1982, 105 (Balakrida commentary). 


Ad Амадћуау, 7345 (Kielhorn, Ш 325-26) See also Bhattacharya 
(forthcoming) 
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The Moral Observances for the Laity as 
Depicted in an Early Abhidharma Text 
Preserved in Chinese 


Swati Ganguly 


PRELIMINARY 


The Abhidharma text under discussion 1s available only in its Chinese 
translation by Hsuan-Tsang in 659 A.D. The Chinese title 1s known as the 
A-p’1-ta-mo-fa-yiin-tsu-lun (Taisho No 1537, рр 453b 22-514а 10) The 
Sansknt form of the title is restored as the Abhidharma-Dharmaskandha- 
Рада$аята (hereafter ADPS) Originally the ADPS 15 included ın the seven 
basic Abhidharma texts (details in Takakusu > 1905) belonging to the 
Sarvastivada sect of Buddhism The text was composed in Sanskrit language 
The existence of the onginal Sanskrit text 1s proved by the fact that the 
Sanskrit title and the author of the text are mentioned in YaSomutra’s 
Sphutartha on the AbhidarmakoSakarika (1.3). Запршта is named as the 
author of the text both by Уаботига and by Bu-ston, the Tibetan writer 
of the fourteenth century. 


Important informations regarding the text are available from a colophon 
in Chinese by Ching-mai dated 664 А D. It is mentioned that the Ёа-уйл- 
tsu or the Dharma skandha-pdda 15 the most important of the Abhidharma 
works of the Sarvastivada system, and that Mo-ho-mu-chien-lien 
(Mahamaudgalyayana) is the author of the text, which was translated by 
Hsuan-Tsang. The Chinese text 1s arranged into 21 chapters The first chapter 
(pp.453c6-458b19) entitled hsueh-ch’ и Skt. Siksapadan, Precepts) deals with 
the attainments of Ше upasakas (Chinese yu-po-se-chia, lay adherents) 


Broadly speaking, ЯаКзарадат! means moral rules (literally ‘steps of 
traming’) which refer to the Five Precepts (Chinese Wu-chiai, parica-$ila) 
ђе. Abstaining from killing (Ji-sha-sheng), Abstaining from taking what 15 
not given (П-ри-уи-сви), Abstaining from engaging in unlawful sensuous 
lust (l-yii-na-sheng), Abstaining from lying (И-Взи-Киапр-уи) Abstaining 
from taking intoxicants that causes indolence (li-yin-chu-chiu-fang-yi-chu) 
These are specially instructed for the Buddhist laymen and are included 
among the ten precepts binding on the novices and the monks 
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Lay ADHERENTS (UPASAKA) 


The Upasake literally means sitting close by from Prefix UPA + Root 
VAS and refers to one “who 1s filled with faith and has taken refuge in 
the Buddha. his doctrine. and his community of noble disciples " When he 
observes the Five Precepts he 1s considered as free of mental impurities 


The Chinese text of the ADPS explains that the layman with white 
clothes, a male, who after taking refuge in the Buddha, in the Dharma. 
and in the Sangha, arouses his mind and pronounces these words, "consider 
me as an Upasaka” Only through this he becomes ап upasaka (cf pp 454 
a 15-17) 


ОРАЗАКА OBSERVING ЕРЕ RULES 


Five types of updsakas are detailed in the ADPS (рр 454a18-b2) in 
terms of their observances of the rules 


Upasaka of one rule (ekudesakGrin) 
Upasaka of two rules (pradesakarin) 
Upasaka of three rules (Yadbhüyaskarin) 
Upasaka of four rules (аратритакатп) 


Upasaka of Five Rules (paripurnakàrin) 


Thus the ирахаа who has taken refuge to the Buddha, the Doctrine 
and Sangha and is abstained from killing (one of the Five Precepts) but 
15 not abstained from the four other Precepts 1s the one who 15 engaged 
in observing one rule (Ekadesakdrtn) 


The Upasuka who has taken refuge to the Buddha. the Doctrine and 
the Sangha. and 15 abstained from killing and abstained from taking what 
has not been given to him (two of the Five Precepts)’ but is not abstained 
from the three other Precepts 15 the one who 15 known as ргадеваћ ил 
in the observance of the rules 


The Updsuka who has taken refuge to the Buddha, the Doctrine. and 
Sangha, and is abstained from killing, abstained from taking what has not 
been given to him, and abstained fiom unlawful sensuous lust (1e three 
of the Five Precepts), but 1s not abstained from two other Precepts 15 the 
one who is known as Yacdbhityeskárin in the observance of the rules 


The Updsaka who has taken refuge to the Buddha. the Doctrine and 
the Sangha. and 15 abstained from killing. abstained from taking what has 
not been given to him, abstained from engaging in unlawful sensuous lust. 
abstained from lying (ге four of the Precepts), but is not abstained from 
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taking intoxicants that cause indolence, is known as aparipürnakarin т the 
observance of the rules 


The Upasaka who has taken refuge to the Buddha, the Doctrine and 
the Sangha, and 15 abstained from killing, abstained from taking what has 
not been given to him, abstained from engaging in unlawful sensous lust, 
abstained from lying, abstained from taking intoxicants that cause indolence, 
is known as paripitrnakarin in the observance of the rules. 


PURPOSE OF OBSERVANCE OF PRECEPTS BY THE UPASAKAS 


1. The Updsakas observing Five Precepts establish (samadapayati) 
only himself, not others, as he himself 1s abstained from the killing 
etc., but cannot make others to abstain from the same 


2. The Updsaka observing Ten Precepts accomplishes well-being for 
himself as well as of others, as he himself abstains from the Five 
Dreads (killing etc.), and also makes others to abstain from same 


3 The Џразака observing fifteen Precepts accomplished well-being 
for himslef as well as for others, and also for the well-being of 
many (bahujanahitáya), for the happiness of many 
(bahujanasukhaya) as he himself abstains form the Five Dreads 
like taking life of others, makes others to abstain form the same 
and becomes very pleased (sumanojfia) to see the one who is 
abstained from taking Ше of others etc. 


4. Upasaka observing Eight Precepts accomplish well-being for 
himsef, not for others, He is endowed with faith (Sraddha, Hsin) 
but cannot establish others to be endowed with faith, he is 
endowed with moral observances (sila) and renuciation (гудра); 
he goes to nearby parks to visit the monks; he attentively listens 
to the doctrine; he retains the doctrines heard by him , he examines 
the meaning of the doctrines retained (in memory); he becomes 
convinced in the doctrines with other minor details for following 
the meaning of the doctrines But he does not make others to 
observe the doctrines, or to be convinced in the doctrines with 
other minor details Thus the Updsaka observing the eight rules 
accomplishes his own well-being and not of others. However, the 
ОрахаКа observing sixteen moral rules or Precepts (eight for 
himself and eight for making others to observe) accomplishes 
well-being for both himself and others 


DESTINY OF THE UPASAKA 


The ADPS (pp 454b3-455a17) presents the details of the destimes of 
the Updsaka after death in terms of following the immoral things as against 
the observance of the Moral Rules. 
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The Updsaka engaged in ten things like the five ‘Dreads’ from taking 
life of others to lying. evil (pisuna) and rude (parusa) speech, talking 
incoherently (Sambhinnapralapa), desirous, conupt mind (AbAidhyalur 
vydpannacitta), having wrong views (mithyadrstika) anses in hell because 
of difference of body after death. 


The Updsaka engaged in twenty immoral things like the ten (mentioned 
above) committing himself, and make others to commit those ten things, 
arises In hell because of difference of body after death. 


The Updsaka engaged in thirty immoral things like the twenty 
mentioned above added with ten more-being pleased with seeing the killing 
by himself and others, being pleased with seeing the committing of 
adattadana upto being muthyddrstika himself, making other muithyddrstika 
and being pleased with other being muthyddrsttika, arises in hell 


The Upasaka engaged with forty immoral things hke the following 
arises In hell 


(a) Commits the ten things from taking Ше of others to having wrong 
| VIEWS 


(b) Makes others to commit those ten immoral things. 
(c) Becomes pleased with those ten 
(d) Describes (varnam bhdsate) those ten. 


On the other hand, Ше Иразака engaged in ten moral things arises 
among the gods in the heaven after death as he abstains from taking life, 
from taking what is not given, from being engaged in unlawful sensuous 
lust, from lying, from speaking evil, from speaking rude, from 
samblunnapralüpa, and attains avyapannactuta екс, and Right View 


The Updsaka engaged in twenty moral things like the ten mentioned 
above added with ten more-making others to abstain from killing upto 
making others to abstain from having Wrong View, anses in heaven 


The Upasaka engaged ın thirty moral things like the twenty mentioned 
above added with ten more-being pleased with seeing the non-killing by 
himself and others and being pleased with seeing the abstention from 
адападапа upto being тийуаагяиКа by himself arises in heaven 


The Updsaka engaged with forty moral things like the following arises 
in heaven -- 


(a) Abstention from ten things, 1e from аданадапа upto being 
mithyadrstika, 


(b) Makes others to abstain from the ten immoral things, 
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(c) Becomes pleased to see the Abstention from the ten, 


(d) Describes those ten 


CONCLUSION 


The first chapter of the ADPS 15 the only. example of the treatment 
on the moral observances of the laity in the fundamental texts of the 
Abhidharma This 1s also the first instance in the canonical Abhidharma 
where the Buddha himself is described as delivering his teachings (ADPS, 
p.453c6-9) The concern for the householders particularly demonstrated here 
by the Sarvüstiváda sect of Buddhism justifies the wide-spread роршагиу 
of the the sect at the time of the compilation of the text 


The role of the Updsakas ıs considered as equal with the monks so 
far as the moral observances are concerned. From a broader viewpoint, the 
details on the attainments of the Upasakas т an Abhidharmic Buddhist text 
unveils a deep ethico-religious dimension of the otherwise thoroughly 
rationalistic character of the Abhidharma 
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Nature of Tatramajjhattatà Cetasika 
(Equanimity)—A Beautiful Mental Factory 


Subhra Barua 


We find in the verse! of the Dhammapada' 


Sabbattha ve sappurisa cajanti 
na Kamakama lapayanti santo 
sukhena phutthà atha và dukhena 
na uccavacam pandita dassayanti 


The virtuous give up (attachment for) everything, the wise spend not 
idle words on things of desire, when faced with joy or sorrow, the wise 
show neither elation nor depression. 


Equanimity or balance of mind, in Pali 'tatramajjhattatà' is one of the 
19 sobhana cetasikas (beautiful mental factors which accompanies each 
sobhana citta 


It 15 not easy to know the characteristic of tatramajjhattata. 
Tatramajjhattata is sometimes denoted as upekkha, but it is different from 
indifferent feeling which is also denoted as upekkha. The Visuddhimagga? 





1 Chapter VI, verse 83 

2. Nineteen common beautiful mental factors (sobhana задћагапа cetasika) 
are as follows 
(i) Confidence (Saddha), (п) Mindfulness (Sat) (11-1) Shame of evil 
(Hin) and Fear of Evil (Ottappa) (v) Non-attachment (Alobha), (vi) 
Good-will (Adosa) (уп) Equanimity (Tatramayhattatà) (vui) Tranquility 
of the (mental) body (Kayapassaddhi) (1х) Tranquility of consciousness 
(Cittapassaddhi) (x) Lightness of the (mental) body (Kayalahuta) (x1) 
lightness of consciousness (Cittalahuta) (xi) Pliability of the (mental) 
body (Кауатидша) (хш) Pliability of consciousness (cittamudutà) (xiv) 
Wieldiness of the (mental) body (Kayakammafifiatà) (xv) Wieldiness of 
consciousness (cittakammafifiata) (xvi) Proficiency of the (mental) body 
(Kayapagunfata) (хуп) Proficiency of consciousness (Cittapagufifiata) 
(хуш) Rectitude of the (mental) body (Kàyujjukatà) (xix) Rectitude of 
the consciousness (Cittujjukatà) 

3 1, 156-172 
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in its sectton about equanimity, discerns ten kinds of upekkha Six of these 
are the cetasika tatramajjhattatà and four of them are not this cetasika When 
upekkha represents the cetasika which 18 tatramajJhattatà, it 18 
sankharakkhandha, the Khandha which comprises all cetasikas cxcept vedana 
and safifia When upekkha represents indifferent feeling 1t is vedanakkhandha, 
the Khandha which comprises all feeling Tatramajjhattatà cannot arise with 
akusala citta It can arise only with sobhana citta. There 15 no balance of 
mind when we are cross, greedy, avaricious or ignorant Whereas when we 
are generous, observe sila, cultivate samatha or right understanding of nama 
and rüpa, there is balance of mind 


The Visuddhimagga‘* states about tatramajjhattata ‘Тези Dhammesu 
majjhattatà tatramajjhattata. Sá cittacetasikanam samavahitalakkhana, 
unaddhikatanivaranarasa, pakkhapatupacchedanarasa, va, 
majjhattabhavapaccupatthana, cittacetasikanam Ajjhupekkhanabhavena 
samappavattanam ajaniyanam ajjhupekkhakasarathi viya datthabbà. 


‘Neutrality is neutrality (majjhattatà) in regard to those states (of 
consciousness and consciousness-concomitants arisen in association with it). 
It has the characteristic conveying citta and cetasika evenly Its function 
15 to prevent deficiency and excess, or its function 15 to inhibit partiality. 
It is manifested as neutrality. It should be regarded as like a conductor 
(driver) who looks with equanimity on thoroughbreds progressing evenly. 


The Atthasacinr? gives a similar definition When there is tatramajjhattata 
there is neither elation nor depression. The object which 1s experienced is 
viewed with impartiality, just as a сћапогеег makes well-trained horses 
progress equally and evenly. Tatramajjhattata effects the balance of the citta 
and the other cetasikas it arises together with , it ‘conveys’ or carries them 
on evenly | 


Tatramajjhattata effects the balance between the nama-dhammas и 
arises together with, so that there is neither deficiency nor excess of any 
one of them. When the citta is Kusala citta it is always accompanied by 
tatramajjhattatà which effects the balance between the nàma-dhammas it 
arises together with Kusala citta is also accompanied by, for example, 
chanda, zeal or ‘wish to do’ and this kind of zeal 1s balanced (that is neither 
too much zeal nor too little) It can assist Kusala citta in accomplishing 
its task АП cetasikas play their part in assisting the Kusala citta and 
tatramajjhattatà has its own specific function in effecting mental balance. 


4 XIV, 153 
5 Book I, Part IV, ch-I, 133 
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When others treat us badly or use abusive speech, there can be 
tatramayjhattata cetasika and then there is no impatience, intolerance, worry 
or anxiety about our own well-being With mental balance one can abstain 
from answenng back harshly or from wrong action 


Another aspect of tatramajjhattatà mentioned in the Visuddhimagga* 15 
Brahmavihara-upekkhà and this 15 upekkha as an object of calm As such 
equanimity 1s one of the four Brahmavihàras. It 1s not easy to develop 
the Brahmavihara of upekkha If we do not know when there 1s kusala citta 
with true calm and when there 1s akusala citta, we cannot develop this 
subject. When one develops mettà (loving kindness), one wishes that all 
being may be happy When one develops karuna (compassion), one wishes 
all beings to be free from suffering When one develops mudita (sympathetic 
joy), one wishes all beings’ success. When one develops equanimity, one 
does not think of promoting other beings’ happiness, alleviating their misery 
or wishing their success, but one views them impartially For example, when 
one sees that different beings receive different results in life which can be 
pleasant or upleasant, one may realise that these results are conditioned by 
Kamma When one sees beings as ‘heirs’ to Kamma one can view them 
impartially. When we visit someone who is very sick there may be metta 
and karuna at different moments When we realise that this person’s sickness 
15 the result of Kamma, that и had to happen, we do not have aversion 
about his condition, but there is équamimity 


Equanimity as a factor of Enlightenment is an aspect of equanimity 
in Vipassana (Insight Meditation) mentioned in the Visuddhimagga (IV, 159) 
There are seven factors of enlightenment (sambojjhanga) - mindfulness 
(Sati), investigation of Dhamma (Dhammavicaya), energy СУшуа), enthusiasm 
(Pitt), calm (Passaddh1), concentration(Samadhi) and equanimity (Upekkha). 
When the enlightenment factors have been developed they lead to 
enlightenment They are not developed separately, but they are developed 
together with Satipatthana (apphcation of mindfulness) and they reach 
completion through Satipatthana When Забрашћала ıs being developed we 
do not have to think of the development of equanimity because equanimity 
develops as insight develops When conditioned realities have been clearly 
known as they are, as 1mpermanent (anicca), suffering (dukkha) and non- 
self (anatta), enlightenment can be attained 


There is yet another aspect of equanimity mentioned in the 
Visuddhimagga (IV, 157), which is actually the equanimity which has 


6 IV 158 
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reached fulfilment at arahatship И ıs the mode of non-abandonment of the 
natural state of purity when desirable or undesirable objects of the six kinds 
come into focus in the six doors described thus ‘Here а bhikkhu whose 
cankers are destroyed is neither glad nor sad on seeing a visible object with 
the eye he dwells in equanimity. mindful and fully aware 


The arahat has a perfect balance of mind. He 1s unruffled by the wordly 
conditions of gain and loss, praise and blame, honour and dishonour, 
happiness and misery 


It 1s useless to have wishful thinking about this perfect equanimity 
It cannot be realised by longing for it When pañña (wisdom) has not been 
developed ıt is difficult to be ‘balanced’, to ‘stay in the middle’, without 
attachment, aversion We may tell ourselves time and again that life 1s only 
nama and гара, conditioned realities which are beyond control, but we are 
still impatient and we are still disturbed by the events of Ше When 
equanimity has been developed we can be impartial towards the events of 
life. One will be less inclined to expect pleasant things to happen ог to 
expect kindness from others. This equanimity cannot be realised in the 
beginning. It can only be brought about by pañña which has been developed 
stage by stage. 
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Buddhism in Contemporary Thailand 


Jayanti Chattopadhyay 


Thailand ге. the land of the Thai (or Таг) people literally means "Land 
of the Free”. Thailand, bordered by Malayasia to the south, Mayanmar to 
the east, Laos to the North and North-east and Cambodia (present 
Kampuchea) to the east, 1s the only South-East Asian country which had 
never been colonized by any western power As a result и could maintain 
and develop its distinctive culture and civilization. Though predominantly 
a Buddhist country и constitutionally maintains tolerance towards religious 
minorities like Muslims, Hindus, Sikhs, Christians and others Having an 
area of approximately 200,000 sq. miles, Thailand has a total population 
of nearly 48 million of which 934% are Buddhists; of the rest population 
the Muslims are in the majority. It took, however, a long time to get the 
people of Thailand settled themselves as they are now (as they had to 
constantly fight with the neighbouring Burmese and the Khmer peoples). 
As the Japan's backbone was broken during the World War П, when atom 
bombs were brutally charged on Hiroshima and Nagasaki, so the Thai people 
lost their everything when. the Burmese invaded their country and after a 
15-month siege destroyed their capital Ayudhya in the second half of the 
18th century. The Thailand of today, called the Land of Smiles, 1s due to 
the contribution of the present royal dynasty, called the Chakn destroyed 
their capital Ayudha in Ше second half of the 18th century. The Thailand 
of today, called the Land of Smiles, 1s due to the contribution of the present 
royal dynasty, called the Chakri Dynasty, which was established in 1782 
by the general Phya Спакп after the fall of Ayudhya. 


Воррниям IN THAILAND IN THE ANCIENT PERIOD 


In the words of Ven. Phra Rajavaramuni (Prayudh Payutte), an 
Шизщоиз monk-scholar of Thailand “The charm that has caused Thailand 
to be called the Land of Smiles undoubtedly comes from the influence of 
Buddhism over her people" Buddhism has had a deep influence in the 
traditions, learing and the character of the people of Thailand It has modelled 
their manner of thinking and acting In short, it has become an integral 
part of their life The present form of Buddhism in Thailand is, however, 
only 700 years old But according to tradition, Buddhism was introducted 
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in Thailand two thousand years ago At that time the present Thailand was 
a part of the ancient Suvarnabhumi where King Asoka of India sent one 
of the nine missions headed by two Arahants named Sona and Uttara for 
the propagation of Buddha's Dhamma The first Buddhist Stupa, called the 
Phra Pathom Chedi was then built at Nakhon Pathom, one of the most 
important cities of Suvarnabhumi, to commemorate this great historical event 
1e introduction of Buddhism At that time this part of the ancient 
Suvarnabhumi was still inhabited by the Mons and Lawas The Thai people 
were still the inhabitants of the southern part of China They had fnendly 
relation with China and they first came in contact with Buddhism during 
the reign of the Chinese emperor Ming-Ti in the Ist Century AD. It is 
learnt that the Thai King Khun Luang Mao (Ist cent. A D ) who ruled over 
the kingdom of Ailao was the first Thai ruler who declared himself a 
Buddhist and propagated the faith among his subjects The next part of the 
history upto the 6th century АГ. lies in the obscurity. Nothing definite 
is known about the period. 


In the 2nd half of the 7th century (most probably in 651) the Thais 
united their tribes and lived together in the independent kingdom of Nanchao 
in the southernmost Chinese province of Yunnan. But the independent spirit 
of the Thais was responsible for inviting jealousy and enmuty from the 
Chinese emperors, and ultimately they had to leave Nanchao and gradually 
migrated southward to settle at last ш the northern part of the modern 
Thailand, in the fertile Chao phya river basin. Of course, this migration 
took a long time, until they founded ther own independent kingdom of 
Sukhothai (= Pali, Sukhodaya meaning Dawn of Happiness), 1n 1238 A.D. 
after finally rejecting the authority of the Khmer empire The first Thai 
capital was established at Sukhothai in the year 1251. And truly speaking 
Buddhism in Thailand started its journey from this period. 


BUDDHISM IN THE SUKHOTHAI Ректор (1251-1350 A.D.) 


In the Sukhotha: period Thailand had its population consisting of 
ethnically diverse peoples—e.g Mons, Laotians, Malays, Burmese, Khmers, 
Chinese and Thais. As a result there was found wonderful co-existence of 
different religious faiths, viz. Mahayana Buddhism, Theravada Buddhism, 
Brahmanism, animism, and the like But as the Sukhothai kings were the 
believers in the principles of ideal kingship as found in the early Theravada 
Buddhism unlike the principles of Divine Kingship as found in the 
Brahmanical texts, they enjoyed a paternal relationship with their people 
and allowed them to follow their respective religious faiths freely. As the 
ideal Buddhist monarchs they followed and maintained the ten kingly virtues, 
viz piety, liberality, charity, freedom from anger, mercy, patience, rectitude, 
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mildness, devotion and freedom from enmity During the period of the king 
Ramakamhaeng (1275-1317), the third king of the Sukhotha: kingdom, 
Thailand reached its zenith in security, stability, culture and civilization 
So Ramakamhaeng 1s popularly known as “The Father of Thailand” A 
Devout Theravadin Buddhist as he was, he invited learned monks from Sn 
Lanka to punfy the Khmer-corrupted Theravada Buddhism then practised 
in Sukhothai During this time the popular Lamkavamsa Buddhist sect was 
established in Thailand, and was more and more widely practised throughout 
the country. The Thai monarchs themselves used to learn Pali, entered the 
Buddhist Holy order and lived for some time as Bhikkhus Ultimately this 
became a tradition and custom that every Thar Buddhist youth must enter 
the Order and stay for some days, at least once in their life. Pali was studied 
and used as the fundamental language of the Buddhist scriptures, although 
Sansknt was not totally ignored. The Mahayana Buddhism adopted during 
the Srivijaya and Khmer rulers gradually disappeared from the land During 
this period the Tha: alphabet was invented by the king Ramakamhaeng to 
replace the old Khmer alphabet. The first known Thai literary work titled 
Tribhumikatha was written by the king Ramakamhaeng's grandson King Lu 
Thai (1347-1368) This was a treatise on Buddhist cosmology The elegantly 
beautiful Sukhothai-style Buddha-1mages even today rank among the world’s 
greatest expressions of Buddhist Art 


BUDDHISM IN THE ÁYUDHYA Prriop (1350-1767 A.D.) 


In 1350 another That kingdom called Sri Ayudhya was founded т 
Central Thailand by king Uthong of the Chiengrai dynasty. Ayudhya 
remained the Thai capital for long 417 years until its fall in 1767. Unlike 
the Sukhothai kings, the Ayudhyan kings adopted the practice of Divine 
kingship They were highly influenced by the Brahmanic rites and rituals 
and introduced them in any auspicious occasion, especial during the 
coronation of the kings Not only that, they also changed their names and 
adopted the names of the Hindu deites King Uthong, founder of Ayudhya, 
adopted the names of the Hindu deities King Uthing, founder of Ayudhya, 
adopted the name Ramathibodi (=Ramadhipati) during his coronation The 
name name was derived from Rama, the Vishnu’s incarnation It 1s learnt 
that king Ramathibodi imported eight brahmins from Beneras (in India) to 
preside over and legitimize his coronation The descendants of these 
Brahmanas even today conduct various ceremonies n the royal Thai court, 
although the present Thai kings are devout Buddhists following the 
Theravada Buddhist tradition 


The kingdom of Ayudhya inherited Buddhism of the Sinhalese Theravada 
School from its predecessor Sukhodaya and и was patronised by the new 
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kings who were devoted followers of Buddhism In spite of his manifold 
activities associated with the administration and territorial expansion, king 
Ramathibodi spared some time in building monasteries, rooms of uposatha 
and Cetiyas. According to tradition he built in 1353 the temple of Vat 
Buddhaishvarya at Ayudhya in order to commemorate the event of 
foundation of the new capitals The next temple was built in Ayudhya in 
1374 by the king Boromoraja 1 Buddhism reached its glorious days during 
the reign of Boromo Trailokanat (1448-88) He was energetic in his effort 
1n supporting the spiritual side of Ayudhyan people He adopted monastic 
Ше for eight months He built a number of temples, the most important 
of which were the Vat Culaman: and the Vat Mahadhatu. He was also 
interested in literary pursuits and he composed the Mahajati in Thai language, 
based on the Vessantara Jataka, which gained the popularity of the Buddhists 
in Thailand. After his death ш 1488, Ramathibodi II (1491-1529) also took 
active interest in Buddhism During his reign the Stupas of the temple of 
Sri Sarap'et were constructed and the famous gigantic statue of Buddha was 
built in 1499 for the temple of Sri Sarap'et. In this way Buddhism continued 
to flourish in the kingdom of Ayudhya till the invasion by the Burmese 
in 1767. After a fifteen-month siege, the Burmese irreparably destroyed 
Ayudhya. Temples and palaces were emptied of priceless treasures and most 
written histories of the Thai people were reduced to ashes in an orgy of 
vandalism. Many survivors of the holocaust were marched off to Burma 
as prisoners, and a once-resplendent city of one million was left with some 
10,000 inhabitants. 


BuppHISM IN BANGKOK 


Ayudhya’s destruction undoubtedly broke the backbone of the Thai 
people. But displaying extraordinary resilience, they again rallied and one 
of their generals, Phya Taksin, established a new capital 1n Thonburi, now 
Bangkok occupying the west bank of the Chao Phya river. Phya Taksin 
spent the next 10 years pacifying and reuniting the fragmented Thai kingdom, 
expelling the Burmese and reviving a centralized government. But in 1782 
a successful coup was mounted and the Thar throne was offered to Taksin’s 
leading general Phya Chakri, who became the first monarch of the present 
Chakn dynasty and was crowned with the title of Rama 1 (The present 
Thai monarch, H. M. king Bhumipol Adulyadej is the [Xth Chakri king 
or Rama IX) 


The Chakri dynasty has provided some of Thailand's most remarkable 
kings Two, in particular, deserve special mention, viz Rama IV 
(1851-1868), better known to the West as Mongkut, and his son Rama V 
(1868-1910), otherwise known as king Chulalongkorn Mongkut’s imaginative 
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diplomacy ensured that Thailand alone remained independent while 
neighbouring countries were helplessly toppled by the powerful tides of 19th 
century colonialism Chulalongkotn consolidated Thailand’s singular 
independence by initiating the social reforms imperative for vigorous 
modernization | 


Mongkut was crowned at the age of fortyeight But before that ће was 
a reform-minded Buddhist monk for long 27 years As he had training in 
Buddhism for such a long pertod, during his reign for 17 years he found 
time to restore several Buddhist treasures, including the world’s tallest 
Buddhist monument, the 127-metre-high Pra Pathom Chedi some 60 
kilometres from Bangkok. His son Chulalongkorn also in his eventful 42- 
year-reign made tremendous and wonderful development of the country in 
general, and Buddhism in particular During his reign Buddhism reached 
its climax in Thailand Today he 15 the most honoured of all Thai kings. 
He died in 1910 The anniversary of his death, October 23, 1s an annual 
national holiday on which Thais from all walks of life lay wreaths at his 
equestrian statue in the Royal Plaza fronting Bangkok’s first parliament 
building 


After the death of king Chulalongkorn, the country faced political and 
economic stagnation for about half-century and Buddhism too had a severe 
set back in Thailand. But later on Sarit Thanarat, one of the leading generals 
of Thailand became the most popular Thai leader of the post-second-War 
period. His dynamism gave Thailand the stability, security and sense of 
direction. By the time of his death, Sant had provided the nation with a 
sound infrastructure upon which succeeding governments could safely carry 
on in safeguarding the interests of the Thai people 


CONCLUSION | 


Buddhism gained wide acceptance in Thailand because 15 emphasis 
on tolerance and individual Initiative complemented the Thais’ cherished 
inner freedom. Thai monarch subscribed to the Buddhist ideals of kingship 
found in the original Theravada scriptures, while farmers serenely accepted 
their fortune and misfortune, as logical karmic consequences of previous 
lives Through the centuries Buddhism has been the main driving force in 
Thai cultural development Much of classical Thai art, paricularly architecture, 
sculpture, painting and early literature, 1s really Buddhist art Then as now, 
Buddhism coloured everyday Thai Ше Thailand’s 27,000 Buddhist temples 
exhibit the wonderful specimens of architecture, sculpture and painting 


Although the Tha: temples’ prime function 15 to aid aspirants in their 
search for Nirvana, they have and have been traditionally serving as the 


» 
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village hotel, a village news. employment and information agency. a school 
a hospital. dispensary ог community centre. and a recreation centre, place 
of safe deposit and retuge for the mentally disturbed and the aged In large 
towns, the temples offer hostel accomodation for students coming from the 
villages In others, orphans and children from poor families are admitted 
for fiee board, lodging and basic education and occasionally, juvenile 
delinquents are sent to live in monasteries to be reformed under the 
benevolent influence of elderly monks Behind the quiet facade of monastic 
life. many village boys learn the rudiments of reading and writing Thai and 
Pali, simple arithmetic and the Buddhist precepts Although the Department 
of Education was founded in 1887, monasteries remained centres of basic 
education until nationwide primary education became compulsory in 1921 
In many remote areas today, monks conduct daily classes for village children 
In 1973 there were more than 9,000 of these schools 


Tur Момкнооо 


In Thailand Buddhist monks have always been accorded great respect 
for renouncing worldly pleasures and seriously undertaking study of the 
Buddha's teaching to attain perfect manhood. 


Buddhist monks are supposed to abide by strict monastic discipline, 
observing 227 rules governing their behaviour The breaking of any of the 
four principal rules, viz , theft, homicide or inciting another to suicide, sexual 
relations or claiming supernatural powers, will result immediate expulsion 
from the monastic order | 


A monk, however, may leave the monkhood any time he wishes The 
Thai ordination ıs a public notice of a man’s intention to follow the Buddha's 
teaching He is not obliged to remain a monk for Ше. nor does any stigma 
attach should he decide to return to secular life. Returning to secular life 
from monkhood is not despicable in the society 


Today, Theravada Buddhism profoundly influence everyday life of the 
Thai poeple It finds expression in the Thais’ tolerance and kindness towards 
their fellow men, regardless of race, creed or nationality. И 1s visibly 
strenghthened by the close daily contact the laity enjoys with Buddhist 
monks during morning food collections and casual meeting People acquire 
merit by donating food to the monks, by building and renovating temples, 
by constructing hospitals, and by showing kindness and compassion to all 
living creaures 


Buddhist monks chant auspicious Pali stanzas blessing the opening of 
a new business. constructing a new house, buying a new ship. a new airplane. 
a new car, and so on Brides and grooms make meritorious offering of food 
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on thier wedding days and are blessed and sprinkled with holy water by 
the monks 


One fundamental reason for the Tha: laity’s generous support of the 
Sangha (the Buddhist monastic order) 1s that there are few Buddhist families 
in which at least one member has not studied the Buddha’s teachings within 
monastic surroundings Not uncommonly, a man, after discharging his 
worldly duties and family obligations will spend his remaining years as 
Buddhist monk 


There 1s a Thai custom for Buddhist males over twenty to be temporarily 
ordained as Buddhist monks, generally during the annual Rainy Season 
Retreat Government offices, certain sections.of the armed forces and large 
private companies make temporary ordinations easier by granting their 
employees three months’ leave with full salary. Temporary ordination, 
ranging from five days to three months, is not the exclusive pnvilege of 
any one class Every one from a farmer’s son to royalty may take this unique 
change for self-improvement. Both H M. king Bhumipol and his son, 
Thailand’s Crown Prince, Н. К H. Prince Vajiralongkorn, have been monks 
for short periods 


АП major Buddhist holy days are national holidays in Thailand These 
include Makkha Bucha (commemorating the miraculous occasion when 1250 
disciples gathered spontaneously to hear the Buddha preach), Visukha Bucha 
(the holiest day in Thailand, marking the Buddha’s birth, enlightenment and 
Mahaparinirvana) ; Asalha Bucha (commemorating the Buddha’s first 
sermon to his first five disciples) and Khao Phansa (the commencement 
of the annual three-month Rainy Season Retreat when all monks stay inside 
their monasteries to study and meditate) 
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The Vaidalyasutra : A Study 


Narendra Kumar Dash 


The name of Acharya Nagarjuna 15 closely assoctated with the studies 
on Buddhism, either in India or abroad. Naturally, whenever, we see a text 
which is attributed to the name of Nagarjuna, we show special interest to 
read and to know about the subject matter of the text in details In the 
Bstan—gyur collections we find as many as one hundred and thirty-five 
works affiliated to the name Nagarjuna and the present text entitled’ zib- 
mo-ram-par-thanag-pa zes-bya-ba’i-mdo (Skt Vatdalyasutranama) which 
has been taken here for discussion, 1s one of them. This very text of 
Nagarjuna explains about some fundamental concepts of Indian logic like 
Ргатапа, prameya, hetu, drstanta etc. and refutes them tactfully Therefore, 
some scholars opine that this book is nothing but a refutation of logic 


Alek Wayman, in his foreward to the edition of the Vaidalyaprakarana, 
an auto-commentary on the text, under discussion, has remarked that "The 
Vaidalyaprakarana 15 certainly an important work, whether or not Nagarjuna 
15 its actual author” This observation of Wayman needs some explanation 
The doubt of Wayman 1s baseless as Nagarjuna 15 the author of both the 
original sutras and the auto-commentary. But we are not sure that the 
Madhyamika Philosopher Nagarjuna is the author of the text or any other 
Nagarjuna who is not identical with the Philosopher. 


It 1s known from the colophon of the work Vaidalya sutra that 
Nagarjuna 15 the author of the text However, it is not clear from the colophon 
that this Nagarjuna 1s identical with the great philosopher of Madhyamika 
system or not Fernando Tola and Carmen Dragonetti in their edition of 
the Vaidalyaprakarana, (1995) the auto-commentary by the author on the 
sutras, have discussed about the problem in details and they ‘consider that 
neither the sutras nor the commentary were composed by Nagarjuna’ 
(Introduction , page-15). Of course they mean by this name to the famous 
Philosopher of the Madhyamika system We agree with the observations 
of Tola and Dragonetti, though Bu-ston (part-I, pp 50-51) and Taranatha 
(p. 57) mention this work alongwith other works of the Madhyamika 
Philosopher Nagarjuna Thus, it may be presumed now that this work was 
composed in a latter period by an author of identical name It may not 
be out of context here to mention that all the One hundred and thirty-five 
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works found m the Вмап-гуш with their author's. пате as Nagarjuna. 
definitely were not composed by the famous Philosopher of the Madhyamika 
school of Buddhism but by different Nagarjunas in different time 


It is also known from the colophon that the Vaidalyasutra (VS) was 
translated into Tibetan by the Kashmirian Scholar Ananta and the Tibetan 
Lo-tsa-ba-Grags-byor Ses-rab and by the order of yon-tangras-pa-and the 
Vaidalyaprakarana (VP) was translated by Kashmirian scholar Jayananda and 
the great Lo-tsa-ba Mdo-sde-ber of Khu 


Here the name-ananta may be an abbreviation of the word Jayananta 
The name Jayananta 15 nothing but a corrupt form of the name Jayanada, 
the famous kashminan Tibetologist of 11th century A D (Refer , Dash, М.К; 
Jayananda ; The Kashmirian Tibetologist ; Tulasiprajna, Vol. XX, pp-123- 
130) Jayananda not only translated these two works ie VS and VP into 
Tibetan, but he had translated five other Sanskrit works into Tibetan on 
Buddhist logic (Reter , Ibid , p. 126) He also composed his own gloss 
the Tarkamudgarakanka to counter the traditional Indian Logic The 
Vigrahavyavarttanikarika and the Vaidalya-sutra of Nagarjuna have been 
composed only to refute the traditional Indian Nyaya system only After 
translating these two works, Jayananda composed his own work-Tarkamudgara 
karika 1n the beginning of the 12th century A D The subject matter of these 
three works 1s almost all identical 1n nature The title of these three works 
also denote that these works were composed against an established system. 


The title of the text under discussion те Vaidalyasutra 1s a composition 
of two separate words-Vaidalya and sutra. The word Vardalya 18 also derived 
from vi-dal means to separate, to tear or to destroy This very title 1s justified 
here as the subject of this treatise is to de-recognise the catagories accepted 
by the Naiyaytkas. 


This very Buddhist work may also be compared with some Hindu 
works, at least two in number In Indian traditional Philosophical systems 
the Bürhaspatyas, the Lokayatas and the Сагуаках accept only the Perception 
as the means of valid knowledge. But Jayarasi Bhatta and Sriharsa reject 
even the validity of Perception in the work Tattvopaplavasimha and the 
Khandanakhanda-khàdya respectively 


There are seventy-two sutras ın the VS of Nagarjuna The sutra nos 
two to twenty are composed to refute the sixteen padédrthas of ће Nyaya 
system (refer the Nyaya sutras 11-1 VIII to XX) In the rest Sütras the author 
refutes the validity of уатуиха, prayojana, drstánta, мааћата, avayavas, 
гатка. nurnaya, vada, ура, упапаа, hetvabhdsa, chala, Jati and 
nigrahasthündas 
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The Tibetan translation of the text 1s only available now The original 
Sanskrit have not been discovered Mr Sempa Dorjee has re-constructed 
the sütras 1n Sanskrit and that has been published from Varanasi (1974) 
alongwith its Hindi translation However, Mr. Dorjee has not included the 
Tibetan text in his edition Again, Fernado Tola and Carmen Dragonetti 
(1995) have published an English translation of the auto-commentary 
alongwith the sütras. They have also included the Tibetan text in Roman 
script Realising the importance of the text in the field of Buddhist logic, 
the autor of this article, has started to edit the text alongwith Sansknt 
re-construction of both the sutras and the commentary An English translation 
(word by word from Tibetan) of the text and the commentary will also be 
made for the benefit of western and other modern Indian scholars 


Presently four versions of the Tibetan text are available, the Sde-dge, 
Peking, Cone and Snar-thang In our proposed work all these four versions 
will be consulted for a better and correct reading of the said text 
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Snake—Bite and Its Remedy as 
Described in Pali Literature 


Chittaranjan Patra 


The present paper elucidates a healing tradition based on Buddhist 
magico-religious beliefs and practices Fitting into the Buddha’s key teaching 
of the middle way between world indulgence and self-denial, medicine 
become a part of Buddhism by enabling the means to maintain a healthy 
physical state characterized by: an equilibrium in both the body and its 
surroundings Portions of the repository of medical lore were codified in 
the early monastic rules, thereby giving mse to a Buddhist monastic medical 
tradition. The early Buddhist community of Sangha was where wandering 
intellectuals would gather and exchange information which often included 
medical knowledge The classical medical treatises of Caraka and Зибпиа, 
which represent the earliest extent medical books of Ayurveda, clearly 
indicate that the healing form of medicine never completely disappeared, 
but was probably superseded over time by a system of medicine based on 
empirico-rational principle and practices, issuing from an active encounter 
with the world It should not be assumed that empiricism or the process 
of observing and defining 1s evident only in the classical medical tradition 
Buddhist medicine depended on a close observation phenomena in order 
to develop its unique form of mythical and religious classifications and 
associations The foundation of Buddhist medicine was a belief 1n a multitude 
of benevolent and malevolent deities that populated the cosmos and caused 
good and bad effects in the human realm. Controlling and taming these 
entities were the ultimate goals of this healing system It seems that medical 
science was very advanced at the time of the compitation of the Pali texts. 
There were vejjas and tikicchakas who carefully treated their patients 


Snake was the most dangerous creature, specially the black snake ' 
Particularly the breath coming from its nostrila (nasavata) was believed to 
be very poisonous causing blindness if it fell on the eyes ? Snake-bites were 
cured? by the doctors. 


] Khnhasappo, Jataka, Vol Ш 346 
2 104 11296, 11418, IV 457. VI 74 
3 ibid 1310, П 215, IV 496, VII 31-2 
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The word ahi (Snake) 18 difinitely of Vedic origin, being replaced 
generally by Sarpa ın classical Sanskrit The tradition that gave use to Ше 
curable treatment of snake-bites as referred to in Buddhist texts to be bit 
different from that discussed in the early medical texts, but the aspects of 
magico-religious healing are common in both the traditions It may be 
assumed that the cure of sanke-bite 1s probably derived from an older 
ramanic medical tradition, of which the Pali formula 15 the earliest 
codification. By the time the medical texts reached their final stage, certain 
texicological traditions were included, while others were omitted 


Vinaya Pitaka* prescribed four great foul things (cattar1 mahavikatan1) 
for the treatment of snake-bites The remedies mentioned in the texts are 
(1) dung (gütha), (2) urine (mutta), (3) ashes (charika) and (4) clay or dirt 
(mattika).° 


In the Vinaya, two other cases of snake-bites (ahina dattha) are 
encountered. In the first case, for the treatment of snake-bite fire (aggi) is 
used to vanish the poison.‘ 


In the second case, a certain Bhikkhu was bitten by a snake and died The 
matter was placed before the Buddha and he explained that the monk died 
because he did not have kind thoughts (metta citta) towards the four royal 
breeds of serpents (ahiràjakula). The four royal families of snakes аге 
Virüpakkhas, Erapathas, Chabyaputtas and Kanhagotamakas To make use 
of a safeguard the Buddha allowed the Bhikkhus to their love and respect 
flow out over the four royal breeds of serpents, and he prescribed the 
following protective charms (paritta) to be recited so that the snake would 
not bite The charm runs thus : “I love Virüpakkhas, the Erapathas I love 
I love Chabyaputtas, the Kanhagotamakas I love I love live things that have 
no feet, the bipeds too I love I love four-footed creatures, and things with 
many feet Let no footless thing do hurt to me, not thing that has two feet. 
Let no four-footed creature hurt, nor things with many feet Let all creatures, 
all things that live, all beings of whatever kind. Let all behold good 
fortune, and let none fall into sin, Infinite is the Buddha, infinite the Truth, 
infinite the Order, Finites are creeping things, snakes, scorpions and 
certipedes, spiders, and lizards, rats and mice Made 1s my safeguard, made 
my defence Let living things retreat-while I revere the Blessed one, the 
Buddhas seven supreme."? 


Vinaya Pitaka, 4. 90 

Mahavagga b 146 

Vinaya Pitaka, 4, 166 

Sacred Books of the East, Vol 20. pp 76-77 
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In addition to the charm. the Buddha permitted the more empirical and 
rational therapy of bleeding (lohitam mocetum) * 


Snake-bite and из treatment ın various ways occur in different Pali 
canonical and non-canonical texts The Visavanta Jataka’ records the story 
of a Bodhisatta who, born into a family of physicians skilled in the cure 
of snake-bite and practiced the form of healing for his livelihood Once 
when a man was bitten, he was summoned The physician caught the snake 
that had bitten the man and then tried to coerce it, by threatening it with 
destruction in fire to suck out its own vemon The snake refused to cooperate 
but was not destroyed in the fire, The physician subsequently extracted the 
poison by means of herbs and the recitation of charms. The man eventually 
recovered Similarly in the Миш пдарапћо,/“ a cure of snake-bite involved 
the recitation of incantations (mantapada) in order to make the snake suck 
back 15 vemon The same type of notion can be found in charms against 
snake-bite in the Atharvaveda !! 


From a Jataka Story we come to know that a snake doctor said “I 
am a Brahmin doctor, friend ; and snake and snake-bite are my line" 


. Then he was asked what special power he did possess or if he had 
learned some subtil skill which gives hım this immunity. 


“The hermit Kosiya in the wood a long painful penance well, and at 
the end a Garula revealed to him the serpent-spell. That holiest sage, who 
dwelt retired upon a lonely mountain height, J waited on with earnest zeal 
and served unwearied day and night , and at last to recompense my years 
of faithful ministry, my blessed teacher did reveal the heavenly secret to 
me. Trusting in this all-powerful spell, the fiercest snakes I do not fear ; 
I counteract their deadliest bites, I Alambayana the seer’! 


Another Jataka story states that a lad was bitten by a snake and he 
become senseless His brother and parents spelt out some charms and the 
lad grdually got cured The third stanza of the Act of Truth (Charms) runs 
thus “The serpent that thee to-day In yonder hole, my son, And this thy 
father, are, I say, In my indifference, one ; May this Truth a blessing give , 
poison baulked, the lad revive"!? 


8. Cullavagga. 5, 6 

9 Jataka No 69 

10 Мипдаралћа. pp 150 152 

11  Atharvaveda. 5, 13, 4. 10426 А 
12 Jataka stones, Vol Vl, p95, ed E В Cowell 
13 ibid Vol IV. p20 ed E B Cowell 
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No sooner had this Act of Truth been done than all the poison fell 
and sank into the ground ; and Yañña-datta, rising with all his body purged 
of the poison, began to paly 


So we may presume from the above discussion that the people of ancient 
India generally depended upon magico-religious charms to cure snake-bites 
It involved the recitation of mcantations (mantras) and the performance of 
religious rites But in the later phase medical science gradually developed 
and required the use of tourniquets, blood-lettering, cauterization, sucking, 
scarification, plasters of antidotes (agada), purgatives, emetics and nasal 
therapy The authors of medicine have devoted the whole chapters to the 
identification and classification of various venomous snakes types of bite 
and their symptoms and treatments! Caraka lists twenty-four basic remedies 
for snakes-bites !5 For the treatment of snake bites Caraka states “опе should 
immediately bite that snake or else a clod of earth (losta)” and then apply 
a tourniquet and use of excision or Cauterization'® we also find Susruta!’ 
describing a Vasti Yantra in the treatment of snake-bite. The tube 1s open 
at both ends, one end 1s applied to the part of bitten by the snake, while 
to the other end the surgeon puts his mouth to suck out the poison. This 
Vasti Yantra may be compared to the modern aspiration syringe 


The use of fire in one of the cases of snake-bite as found in the Vinaya 
Pitaka probably implies not only cauterization but ntual use of fire as well 
In the latter, the snake might have been coerced by fire and charms into 
sucking back 115 venom Milinda-Pafiha™ states that by the repetition of a 
powerful charm, the poisonous snake could be forced to suck the poison 
back again. 


It ıs also mentioned that ın the treatment of snake-bite, a ligature is 
advised to be used above the seat of injury to stop the circulation of poisoned 
blood This ligature 18 advised to be made of leather, or brainded fibres 
of trees, or soft cord of jute etc.” 


In ancient India, the Kings used to decorate themselves with antidotary 
gems, as a safeguard against poisons 2 Even now the snake charmers apply 
a black stone to the snake-bitten parts of their bodies This stone 1s probably 


14 Caraka Samhita Cikitsáthàna, 23 

15 ibid, 23, 35-37 

16 14, 23 250-53 

17. SuSruta Samhita, 5,5 

18 Мипда-Раћћа, p 150, 152-3, cf Jataka no 69 
19 SuSruta Samhita, 5, 5 

20 Катапдактуа Nitisara, ch УП. V 10 
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known as the Visa-pathara or potson-stone, and is supposed to have the 
property of extracting poison from the body 


Suéruta mentions that ın the treatment of snake-bite the black clay from 
a termite’s nest (Krsna Valmikamrttika) may be used?! A general antidote 
called Ksáragada includes the ashes (Bhasman) from different plants 
dissolved in cow's urine (gavàm mütra) and boiled with various powerful 
drugs and ingredients ? The urine of different animals was considered to 
be purifying and was used for a number of ailments, including poisoning 
(visa) ? The Juice of cow dung (gomayarasa) and ash (bhasman) or earth 
(mrda) are mentioned in a particular treatment against poisoning 25 Caraka 
also advised us to apply a medicinal paste or a cranial incision in the case 
of snake-bite. 


Thus we amy say that the Pali literature incorporates both magico- 
religious and empirico-rational medicines which reflect a closer connection 
with Ayurvedic medical tradition. Both approaches have been preserved in 
the early medical works and in the Pali texts and suggest a common origin. 


—— at: 
21 Sušruta Samhita, 5 17 
22 ibid, 6 3-7 
23 ibid, 45 217 
24 Caraka Samhita, 23 46-50 
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Lotsaba Rin-chen Bzan Po 
and the Indian Sutra Texts 


Bandana Mukhopadhyay 


The great translator (Lo-chen) Rin-chen bzan-po 1s the key person in 
the later spread (phyi-dar) of Buddhism in Tibet since the I 1th century АР 
He was pioneer in establishing Buddhism in Mna’-ns and later on, that 
spread in Central Tibet!. 


Rin-Chen bzan po was born at Rad-nis in Tibet in the year A D- 958 
and died about 1055 A D. Regarding the place of residence of this great 
translator Rin-chen-bzan po rnam thar records that he lived at Lha-luns in 
that of khatse of Guge It ıs identified with Lha-lun in Spitti, along the 
valley of the Lingt. 


Regarding the early life of this great translator Giuseppe Tucci wrote? 
in 1025 A.D Lama Ye-Ses-p’od, king of Tibet founded a monastery at Tho- 
hn in Мпа-п5 at Pu-ran in Western Tibet. With a view to introducting 
pure Buddhist monachism in Tibet he selected seven intelligent lads, each 
ten years old and carefully trained them up in Tibetan. Then with the consent 
of their parents he admitted them into the Order. 


A few words regarading his study of Buddhism may not be irrelevant 
here to estimate his great ability in translating many texts and sutras as 
well as mantras and extensive explanations on the Ргадпарагатиа and 
Tantrans. His life sketch from Tibetan sources, as given by Guiseppe Tucci 
in his Rin-chen-bzan-po rnam thar, may be analysed in the following 


1. Early life with prospective look. 
2. Academic career 


3 Monastic Ше with enthusiasm and vigour for spread of Buddhism 
which may be sub-divided under the following heads . 


1 те Dbus and Gtsan 

2 In the colophon of the Микшарата (cordier |. 147) translated by our 
great translator, it 1s recorded that he was born at Khyun Ven in Guge 

3 Тиса G ed Rin-chen-bzan-po mam thar 
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(1) As already mentioned he was included among the seven leading 
persons of his age who had been involved in the great cause of revival 
of Buddhism in the [1th century AD It may be added that his earlier name 
was Rin-chen-dban-phyug (Ratne$vara) рпог to his admission to the 
monastic order by upadhyaya Legs-pa ђхаћ-ро (Subhadra). According to 
the then custom Rin-chen was sent to the monastic order being the middle 
one among his three brothers 


(u) The king was pleased to send these young monks to Kashmira to 
study the Dharma from Anandagarbha and the Millasarvastivadi Vinaya code 
of discipline. They studied numerous treatises (Sàstra) of Mantrayana (snags) 
and works belonging to Sutra class from the original sources. Mention may 
be made here that during that period there was another stalwart Abhinabagupta 
a contemporaneous figure of Rin-chen bzan-po in Kashmir. He was a 
rhetorician, aesthetic as well as eminent Tantric teacher of the saiva cult 
of Kashmur 


The present paper deals with his translation of sutras and other texts 
excluding the tantras! He could focus his wide erudition while rendering 
Prajñāpāramıtā? Ses-rab-ky1-pha-rol-tu-phy:n-pa-brgyad-ston-pa (Pkg Ses 
phyin, No. 127) and its commerntanes ( grel-tshen) into Tibetan. The great 
translator also taught the rte of initiation (dban=abhisekha) and the 
performance towards attainment (sgrus-pa-sadhana) As mentioned in the 
Deb-ther snon-po, the Later (phyi-dar) Spread of the Tantras in Tibet was 
greater than the *Early' ($na-dar), which was introduced by Padmasambhava 
during the reign of Sron-btsan-sgampo, and this was chiefly due to this 
translator". 


| Excluding the Tantra texts the number of other texts rendered by him 
are about fifty-two 

2. 'phags-pa-Ses-rab-kyi-pha-rol-tu-phyin-pa bragyad-ston ра”: bsad pa-mnon- 
par rtogs pa" rgyan-gyi-snan ba shes bya-ba (Arya Astasahasnka-Pra 
Jñaparamita-Vyakhyana-abhisamayalamkaraloka пата) of Harbhadra (Sen- 
ge-bzan-po) Pkg 5189, Toh. 3791) and 
(b) Ses-rab-kyi-pha-rol tu phyin-pa'i-man-nag-gi-bstan-bcos mnon- 
par rtogs-pa'i-rgyan ces-bya-ba'1 'gral-pa rtogs-par-dka' Ба"! snan 
ba shes-bya-ba'i 'grel-bsad (Abhisamayalamkara пата prajña 
páramitópade$asastra уг duravabodhaloka nama-tika) of 
Dharmakirtisn (chos-kyi-grags-dpal) Pkg 5192, Toh 3794) (These 
two books are preserved in Tanjur) It is interesting to note that 
the both the Lhasa edition and the catalogue of the Tohoku 
Imperial University are silent about the translation of prajfiaparamità 
text by this translator 

3 Deb-ther Snon-po- р 68 
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He 15 said to have come ın touch of seventy five Indian Panditas and 
heard from them the exposition of numerous treatises on Dharma (chos) 
Bla-chen-po-]ha-lde-btsan bestowed on him the dignity of chief priest (dbu'i 
mchod-gnas) and that of Vajracarya (rdo-rje-slob-dpon) His personality 
could invite the attention of the local Indian chiefs in the then Western 
Himalayas. He was presented with estate of Zer in spu-rhans (Puran) in 
the east of Guge where he build many temples and stupas'. 


(a) Installation Work : Apart from these Rin chen-bzan po erected 
many stupas, temples and shrines at Kha-tsa, Ran, Tholin and in other 
localites of Western Tibet. These temples, chappels and lo khan are rich 
in frescoes, stuccos or wooden sculputres. The artistic design and decoration 
speak about the legacy of Indian workmanship. 


(b) Artistic Approach and contribution : These temples were 
consecrated ritualistically. It shows his deep sense of aesthetics with 
divination as that was the spirit of his days. The remains which are still 
available at the monasterics and temples in the western Himalayas justifies 
Rin-chen-bzan-po's artistic approach and that requires separate study In 
this manner Buddhism succeeded in substituting itself for the religion of 
Bon-po 


Now a question may arise why Rin-chen-bzan po devoted himself to 
the translation work of Indian treatises into Tibetan? The answer is that. 
he felt the inadequacy in rendering the translated works prior to him. He 
therefore endevour to bring forth a cultural renaissance in Tibet after its 
set back during the perod of Glan-Dar-ma He was enthusiastic to translate 
those texts which were not then translated into Tibetan as the works of 
Nagarjuna (Klu-sgrub, Ist cent-A D ), Haribhadra (Sen-ge-bzan-po, mid, 9th 
cent. A.D.) Dinnaga (phyogsl-glan) (400-480 A.D /5 cent A D.) Vasubandhu 
(dbying-güen) 400-480 A D./Sth cent A.D.) Aryadeva ('phags-pa-Ihah) later 
part of the 2nd cent. (200-225 A.D ) and Dharmakirti (Chos-kyi-grags) 7th 
cent А D./600-660 A D.). 


In Mar-yul he devoted himself to work of translation intensely. 
Basically, he began the revision of previous translation in collaboration with 
the Indian Pandit and Tibetan lotsaba like (1) Kamalagupta he translated 
the following texts : 

(a) Arya Narr&tmapariprcchà sūtra (Phag-pa-bdag-med pa dns-pa shes 
bya ba Шер pa chen ро’! mdo) (Pkg 840, Toh. 173). 


] Roench, George. N (The) Blue Annals (Delhi, MLBD, 1976), р 68 
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(b) Bhagavati Prajndparamita-nava sloka-pindartha (Bcom-Idan 'das-ma 
ses-rab-kyi-pha-rol-tu phyin-pa' i-don-bsdus pa‘: tshigs-su bcad-pa dgu-pa) 
of Kambala (pkg 5212. Toh, 3812) and so on 

2 With Dharma Sribhadra (а) Srisenavadana  (Dpal-gyi-sde'i-rtogs- 
pa-brjod-pa) (Pkg 1018. Toh 349) This text is revised by him (b) 
Candraprabha avadana (zla-'od-kyi rtogs-pa-brjod-pa) (pkg 1017, Toh 348, 
Lh Ra. pp 34b 1-49a 6) 


3 With Sraddhakaravarman (а) Hastavala пата prakarana (Cha-sas- 
Ку! Yan-lag-ces-bya-ba’1 rab-tu byed-pa) of Aryadeva (Pkg 5244, Toh 
3844) (b) Bhagavati ргајпарагатиа пауа sloka pindartha ика (Всот-1дап 
*das-ma-ses-rab kyi-pha-rol tu-phyin-pa'1 don bsdus-pa'i tshigs-su bcad-pa 
dgu-pa’1 rgya-cher bsad-pa) of Kambala (pkg 5213, Toh, 3813) | 


4 With Dipankara 8гуйала (а) Агуа-АзгаваћазпКа-ргајћарагатиа 
(‘phags-pa-ses-rab-ky1-pha-rot-tu phyin-pa brgyad pa ston pa (pkg. 734, Toh 
12) (b) Trisarana (-gamana)-saptati (zla-ba grags-pa) of Candrakirt (pkg 
5366, Toh 3971) 


5. With Jarandhara (a) Pratimoksabhasyasampramusitasmarana 
matralekha (56 sor thar pa’1-bsad-pa rnams-mi-brjod-dran-byed-tsam du-bris- 
pa, pkg 5609, Toh. 4108) 


(b) Silaparikatha (Tshul-khrims-ky1 gtam) of Vasubandhu (dbyig Сйеп) 
pkg 5664, Toh. 4164) and so on 


A list of the Indian Texts excluding tantra which were translated by 
Rinchen Bzan po 15 furnished in the Appendix with its broad classification 
which shows that Rin chen bzan po was not confined himself in translating 
one particular subject but diffierent subjects like 


1. Sutra (Mdo) 

Commentries on the sutra and Tantra (Mdo 'grel, Rgyud’ grel) 
Avadana Texts and its commentaries (rtogs-pa-brjod-pa). 
Madhyamika doctrine (Оби 'ma) 

Ргаупарагатиа (Ser-phyin) 

Nitisaistra (lug-kyi-bstan-bcos) 

Akhyanas (gtam-rgyud) 

Works on the doctrinal philosophy of the Yogacara (sems-tsam) 


Letter, epistle (Sprin-yig) 


Se o чаи BR Q м 


Silpasastra (Bzo-yig) 


Medicinal Texts (Gso-rig-pa) 
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12 Works on Abhidhana (Mnon-pa'1 bstan-bcos) with the assistance 
of many Indian scholars mentioned before Some of his important 
sutra texts are discussing here Astasahasrika prajnaparamuta " (Ses- 
гар-Ку! pha- -rol tu-phyin-pa brgya-ston-pa) (pkg 734, Toh 12 


Among the Sutra texts preserved ın Капуиг ıt ıs to note that Rin-chen- 
bzan-po translated and revised the Astasahasnka ргајпарагатиа once in 
collaboration with Subhasita and later on with Atisa Dipankara 


Astasahasrika prajfiaparamita is regarded as the mother (yum ' text), of 
the Рагларагатиа literature Edward Conze has elaborated the importance 
of the text It shows that Rin-chen-bzan-po had a confidence on Atisa 
Dipankara’s erudition and a deep respect for him. The Tibetan version of 
the text which have come down to us is complied by Rin-chen-bzan-po. 


Сапи-зшга (Gant! Mdo) (Pkg 964 Lh. Ra-561a . 1-562b 7 


Attention may be invited to the text like Ganti-Sutra which 1s included 
in the Kanjur of the Lhasa edition 


The text 1s generally regarded as a work of Asvaghosa and that 1s 
mentioned in the Chinese translation of the Tripitaka Майло No. 1081, Toh. 
298 where the title 1s rendered as Ghanti (Ка)затзКгиа stotra. The 
commentary of Gant: sutra which 1s available in Tibetan also refers to 
Asvaghosa (Rta dbyan) The inclusion of the text in пза-ба in the Lhasa 
edition of the Kanjur 1s to note here However, Winternitz and F W Thomas 
too mentioned this text as a work of Asvaghosa This requires further scrutiy. 
The rendering of this text is ascribed to Dharma Sribhadra and Tshul yon- 
tan (Silavidya) Rin-chen bzan po revised this sutra text : `. 


Arya Маћарапштђапа Sūtra : (phags-pa-yons su-myanan las ‘das- 
ра chen po’: mido) DE | 


Mahaparimirbana Sutra in Tibetan though differs from the Theravada 
texts in the Digha Nikaya in size is mentioned to be translated by Кш- 
chen-bzan-po in collaboration with Kamalagupta as the printed edition. of 
the Kyoto Tokiyo of the Tibetan Tnpitaka Research Institure informs 


Abhiniskramana Sūtra : (Mnon-par’byan-ba’1 mdo) pkg 967). 


Abhiniskramana-Sütra which 18 translated by Samuel Beal from the 
Chinese sources also available in Tibetan and 1s preserved in the Kanjur 
The rendering of this text into Tibetan 1s ascribed to Rin-Chen-bazn-po and 
Dharma Srbhadra 


Arya Nairatma рагіргссһа sūtra : (‘phags-pa-Bdag med-pa'i dris- 
pa shes bya ba Шер pa chen ро’! mdo) 
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Arya Nawátma pariprcchü Sutra 15 a dialogue on Ше essencelessness 
of the substratum which ıs included in Kanjur At present this text 15 known - 
only 1s Tibetan and Chinese version The text 1s translated by Rin chen 
bzan po in collaboration with Kamalagupta. 


Scholars vary in their opinion whether this book belongs to the 
Buddhavacana as the Sutra texts! It leaves a room to hold that the Tibetan 
tradition establishes the authenticity of the text by including them in the 
kanjur. Rin chen bzan po probably get this text subsequently and those were 
codified later on and included in the Lhasa edition of the Kanjur 


Moreover some Avadana texts (rtogs-pa-brjod pa) and comementaries 
on Avadana have also been included in the list of the works translated and 
revised by Rin-chen-bzan-po, those are .— 


(1) Ѕиуагпауагпауадапа (Gser-mdog-gi rtogs pa) brjod pa) in 
collaboration with Dhamasribhadra (5645, Toh, 4144) 


(1) Кипаја avadana (ku-na-la-rtogs pa brjod-pa) in collaboration with 
Padmakarvarma. 


(ш) Sumagadha ауадапа (Ma-ga-dha-bzan то"! rtogs ра’! brjod ра) 
translated by Dharmasribhadra and Tshul-khnms-yon tan and 
revised by our great translator Rin-chen bzaü-po and so on 


CONCLUSION 


It shows the great erudition of Rin-chen bzan-po in spreading the Sutra 
tradition in Tibet by his untiring labour for the cause of Buddhism. The 
vast Sutra literature which are now lost ın India and preserved ın Tibetan, 
it occassionally reminds us the contribution of Lo-chen Rin-chen bzan-po, 
the great translator He excelled not only in the number of translation but 
his erudition 1s exhibited when the text translated by Rin-chen-bzan-po is 
compared with those of other Lotsabas whether his predecessors or 
SUCCESSOTS. 


] 5 Levi in his paper (JA 213, 1928, 204 ff, 215, 1929 255ff opines that 
the author of Arya Nairatmapanprcchi 15 either another Asvaghosa or 
и 15 upocryphal 
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